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PREFACE 


No apology is needed for the inclusion of the Brahmopannjat-Sfira 
Sangralia-Dipikn in the “Sacied Books of the Hindus” Series. 

The manuscript was presented by a Dandi Swaml at Uttar a Kdsi, 
popularly known theie as Lat Swami, to a fiiend when he was there four 
years ago on his pilgrimage to Oangotri 

It contains selections from the Upani$ads, and the texts are accom¬ 
panied by a tikd, named Dtpikfi,. The commentator’s name is not given 
in the manuscript and we have not been able to find any information 
from any other source. 

The selection has not been printed, so far as our information goes. 
As the name signifies, the selection contains the essence of the Upani§ads. 
We welcome this lucky find of the manusciipt in the heart of the 
Himalayas. Its publication, will be a useful addition to the literature 
of the Upanisads. 

The object of the compilation is to place before the reader, in a 
small compass, the essence of the Upaniijad teachings. Such a handy 
compendium is a desideratum m these days One of the volumes of the 
“ Sacred Books of the Hindus,” already published, is the Bhakti-ratn&iali 
That selection gives the pith of the Bhakti &d$tra culled from that 
encyclopaedic standaid work the BhAgavata. 

The compiler of that compendium Vv}nu Puri has attained, by his 
single woik, a deservedly high place among Vaienavas; and, so long as the 
Bhagavata will flourish as the gieat store-house of the teachings of Faiy- 
nava Emstra, the Bhakti Batndvali may be counted to have as much length 
of useful life and fame 

The present compilation is to the Upanifads what the Bhakti 
Ratn&vali is to the Bh&gavata. It has, in about one hundred and fifty 
texts, culled from various Upannjads, given the pith of their teachings. 

The modest compiler has preferred to remain anonymous. As 
Ftynu Puri is both the compiler of the selections and the author of the 
Uk&, which he named Eatnamald, so the anonymous compiler of the 
Brahmopanisat-Es&ra-Saigraha is most likely himself the author of the 
tika, which he has named the Dipikd. The Dipika is a lucid commentary 
on the texts 
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Unfortunately, the printing of both the text and the commentary ib 
undei taken from a single manuscript, which was found to be incorrect 
and imperfect in several places And, as there was no othei manusciipt 
or printed edition procurable, the punting of the text has been earned on 
with the aid of the printed editions of the Upanisads. The piinting of 
the commentary was a more difficult task Incorrect and impel feet m 
several places, its correction involved the exeicise of much discietion. It 
is hoped, that the piinted edition is free fiom the imperfections that were 
discovered in the manuscript. 

The English translation of the texts, and the notes will, it is hoped, 
help the readers of the “ Sacied Books of the Hindus ” Senes to follow the 
texts without much difficulty. 

The translation is not a mere out and out copy taken from English 
renderings of the Upanisads that alieady exist But it is the production 
of the translator’s independent effort to elucidate the texts with the light 
of the Eipiltct 

Notes have been attached to the translations with the Bame object 
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INTRODUCTION. 


I. 

Tlie word is deuved from the root with the prefixes^ and 

ft. The root ^ has mmo than one meaning When it means to destioy, 
the teim sqftqf would mean that the teachings in the philosophical woiks 
so named destioy the ignorance of then students—ignorance specially in 
regard to the natuie of Jha and Brahma. 

As the loot also means to sit, the name srft'?^ may have been given 
to such teachings, because they lequned close sittings of the disciple with 
his teacher (in the. letieat of the foiests) Hence also the sense of secret 
teaching Such teachings weie not intended for the masses, but for the 
select few 

The numbei of tho Upanisads vaiics accoiding to different authori¬ 
ties Each ol tho foui Vedas has its particular Upanisads assigned to it. 
Tho total numboi, accoiding to some estimate, is 1,180. Of these 108 
have been lecoveied and lecogmsed, and punted and published. The 
first Rovauagri edition of the 108 Upanisads was, we believe, brought 
out by the late Tookaram Tatya, F T 8 of Bombay, in the Eighties of 
the last century. It was coireetly punted and moderately priced. Since 
then a cbeapei and veiy handy edition has been biought out m Bombay. 

Sankaracharya has left commentanes on the twelve principal 
Upani§ads only. These are lAtvaslya, Kena, Hatha, Prasna, Mundaka, 
M&ndukya, Taitniya, Aitauya, Swetasvatara, Chhaudogya and Brihad&ran- 
yaka. 

There are reasons to suspect that spurious ones have been from 
time to time smuggled in and have passed aB genuine article One such 
is the Allopanisad, composed, it is believed, in the time of the Mogul 
Empeiora of India 

English translations of tho principal Upanisads were brought out by 
J)r. Itoor and iiajft IlajondraUla Mittxa under the auspices of the Asiatic 
Society of Bengal These were collected and reprinted in a handy volume, 
and published by Mr. Tookaram Tatya of Bombay, the publisher of the 
Devanagii edition of the 108 Upanisads. 

In recent times, Eai Bahadur Sns Chandra Vidyarnava, the learned 
and laborious Anglo-Sansknt scholar of Allahabad, has brought out trans¬ 
lations of the Bahadaragyaka and several other Upanisads; and they form 
part of the Sacred Books of the Hindus Senes. 
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Translations in the chief vernaculais have also been and aie being 
brought out, and the study of the Upanisads is thus being popularised in. 
India Raja Ram Mohan Itay began this woik of populansing the study 
of Upanibads in Bengal, about a bundled yeais ago His discourses and 
tianslations, both in English and Bengali, will be found in his collected 
works, published by the enteipiising foundeis and conductors of the 
Panim Office publications, Bahaduiganj, Allahabad. 

The teaching of the Upamqadb go by the name of Vedanta. Vedanta 
literally means the latter poition of the Vedas. The literature of Vedanta 
comes after the Samliita and Brahmana portion of Ve die liteiature. 

It may also be noted that the Karina Kdrtda is dealt with m the 
first part. The Karma Kdnda is concerned with the ntualisms and sacri¬ 
fices performed to propitiate the Deity in his various manifestations The 
motive of making such perfoimances is the acquisiton of certain benefits, 
in the shape of the fulfilment of some desires 01 the expulsion of some 
evils. The philosophy of the Karma Kdnda. has its own distinct literature, 
and is designated Purva Mimdnsa 

The other philosophy, viz , of Jndna Kanda, has the name of Uttara 
Mimansd, i e , the latter, coming after Pfirva Mimans&. To the student of 
the history of Indian philosophy it. will be an interesting study as to why 
the study of PArvorMimansd has dwindled almost into nothing; and, on 
the other hand, the study of Uttara-Mimansd has prospered, not only 
inside Yedio India, but outside its boundaries. The reason may be briefly 
tooted here. 

Vedic ritualism is confined to the priestly classes. The privilege 
of the performance of Yajnas is exercised by the very select few. Piofi- 
ciency is acquired by years of theoretical and practical woik 

With the giadual decline of learning and Vedic religious rites 
{sacrificial performances) the higher branches of the study of the PArva- 
Mimdnsd has fallen into disuse For the oidinary and eveiy day 
services and ceremonials, manuals have been compiled, and they serve 
the purpose of meeting the requirements of Hindu Society. Even m 
Kcisi, the number of scholars who have given themselves to the puisuit 
of the higher study of the PArva Mtmdnsd may be counted at one’s 
finger-ends. 

Whereas the study of the Uttara Mimdnsa has not only got hold of 
tho liteiary classes among the Hindus, but has interested the students 
of philosophy outside the lanks of Hinduism. Dealing as it does with ques¬ 
tions of human interest in general and not of class interest only, Uttara 
Mimttnsd or Vedanta, has a fascination for every enquiring mind. It had 
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a cliaim for Darn., the lien to the Moghul Empire of Mohammadan India ; 
and a Euiopean philosopher, Schopenhauei, burst into lapturous piaise 
of the Upamsads on his happy acquaintance with it, in a Latin tianslation 
of the Peisian version by the Moghul prince just named. The Vedanta has 
been populansed, both tluough the medium of Sanskrit and the Verna- 
culais Numeious works have been written to help the spiead of Vedanta 
in all the pimcipal vemaculais of India. 

The Yoga Vasis(,ha has done to some extent to Vedanta what the 
Bli&gavata has done to tihakti S.lstia Its Hindi version is veiy popular 
among the leligious Sadhus of Upper India, especially in the Punjab. 
Theie it has found its xeadeis among ladies of the higher class Hindus, 
as Tulsidasa’s Ramriyana elsewheie m Hindi-speaking Hindusthan. 

The saints of Mah&tastid,, fiom Jiianeihvai downwards,have rendered 
the same seivice to Vedanta in the Deccan. 

In Bengal, the Nyftya philosophy and the Tantnka and Vaisnava 
Blialcti Sa.sUa have had then predominance foi centunes, but the Upani- 
§ads inspired Baja Ram Mohan Roy to give to Bengal and to India 
the icfonnd mode of Divine woiship, that goes by the designation of 
Brdhma-Dharma And it was, a son of Bengal, Swann Vivek&nand, 
a disciple of Paiamahansa Ramlq-isna, who carried the flag of Vedanta 
to distant Chicago m America and initiated theie some earnest minds into 
his discilpleship who followed him to the land which has given birth to 
Vedanta 

Southern India—the Presidency of Madras, including the Native 
States, has the claim to be the birth-place of modern Vedanta, inasmuch 
as the great expositors of the Adwaita, Visistadwadita, and Dwaita 
systems were born there Hindu learning and Hindu thought there 
was not so much upset by the Mohammadan invasion from the noitb, 
its force being much spent till it reached there, and Islamic influences did 
not allcct Hindu Society so much in Southern as it did in Northren India. 
Both Veda and Vedanta kept llieir hold lirmei there than elsewhere. 
Vedantic study is earned tluough what is technically designated as the 
srestw spft (piastbAua-trayl, the three pioceduies, ie., («) the Upani§ad, 
(b) the Vyasa Sutras, (c) the Bhagvadgitd The exposition of each of 
these varies according to the school of thought to which the commentator 
belongs 

The Principal Schools of Vedanta are.—1st—the Adwaita; 2nd—The 
Visfi§tadwaita, 3rd—Dvaita. Sn Sankaracharya bom m a Malayam- 
speakmg distnct of the southernmost part of India, was the great 
expositoi of the Adwaita system. 
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The great (Malinvakya) *srr^ ssrir (verily, all thiB is Btahma) 

and a^rj^l (That tlion ait) and similai other, form the key-stone of the 
Adwaita system 

He also pi omulgated the doctrine of flWtrat? tM.1y& Vftda) The 
illusonness of the phenomenal world—the umeality of the manifestation 
of the One, who alone is Real, and the identity of the nature of the 
individual and Supieme Soul, is brought out veiy clearly in the Adwaita 
doetiine. 

The Vifhsticlwaita holds that Prakfiti (the inanimate world) is as 
much a reality as the individual souls They foim the body as though, 
of the Superme Brahma the Visi§t&dwaifca discards the the 

doctrine of illusoriness) of Sankaia 

Sri Ramamijachftrva, the great leadei of this school, was born some¬ 
where near Kanehipuiam ('modem Conjevaiam), near Madias, some 
centuries after Sankaia His followers aie called 5>n Vaisnavas The 
manifestation£>f Biahma, in the foim of Visnu, is their deity, whom 
they worship, and also R&ma and Kiisna, the incarnations of Visnu. 

They accept the peisonality of the God they adoie—endowed with 
supreme powers, which he exeicises as Creator and Ruler. Heie is a cou¬ 
plet from the Vedanta-Sanqraha of Rnmannjn — 

m stir II 

^tf gfisfRrawran 11 

V&sudeva (Visnu) is the supreme Binhma, endowed witli all the 
auspicious virtues. He is the material cause oE the worlds He is the 
Creator, the Ruler (contioller) of the individual living beings, i e , He is 
both the (efficient cause) and (the matenal cause). 

Bothf^Rj, and (the animate and the inanimate creation) area 

part of Him They are real, and not illusory. Biahma is constituted of 
these. Hence the name Viri§t&dwaita. 

The Dwaita system holds that Spirit and Matter are not one, that 
Iswara and Jiva are separate entities. There is no meiging of the in¬ 
dividual souls into the Supreme Spirit, even in the state of Mukti. This 
school is also Vaisnavite m its devotional propaganda. The great leader 
of this school is MadhvScharya, who lived some centuries after Ramfinuja. 
He alse belonged to South India. 
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The Brahmopanisat-£kra-Safigiaha-Dlpik& is a small selection of 
some Upanisad texts, to which is attached a Sanskrit commentary 
by an anonymous author. Perhaps the learned compiler of the texts 
is himself the coramentatoi 

An English translation of the texts has been given under each text. 
The translation follows the Dipikd, whose exposition of the texts inclines 
towaids the devotional side of Brahma-vidyd 

The Dipikd's exposition of the very first text makes it clear that the 
Saguna nature of Brahma was to be placed m bold relief befoie the 
Vedantic student. Nor was he content with this initial endeavoui to render 
service to the cause of the Saguna foim of Brahmop&san& He does not 
stop theie Text No 31 preaches worship—such mental worship as a 
Vedantm is taught to offer— viz , his self sacrifice—the resignation of his 
little individual self to the gieat cosmic One, to realise that he himself has 
no separate entity, that the Cosmic One is the all in all 

This spirit of Biahmopasana forms the key-note of the Dipikd. 
Of course, the identity in natuie of the J iva, and the Brahma is the 
prominent teaching throughout, and the summun bonum of life is to be* 
come at one with Him And this is the goal which the human spirit 
yearns after. When he leaches it, he is m bliss. 

To reach this goal, there are more ways than one. The temperament 
of the seeker after God—the capacity to comprehend the great truth 
varies in different individuals So, although the common object is to 
attain liberation from the nusenes of life, which are the inevitable 
accompaniments of life, the method of attaining it is not one Moie than 
one method has been preached by teachers, and various schools of thought 
have been the outcome of different teachings Of course, all teachers 
accept the Vedas and the Vedanta as their Scripture to guide them. 
But the interpretation of the texts of the scripture diffeis, and each school 
thinks it has got the right road to leach the goal. 

The divergent roads, which the different schools of thought have 
taken, have led some of them to opposite extremes. Take, for instance, 
the beliefs of the Adwaita-V&di and the Dwaita-V&di. 

The former holds that the Jiva and Biahma are one and the same in 
their nature And as soon as the Jiva comes to realise the identity of 
the two, the gulf of separation is biidged. 

The Dwaita-V&di, on the other hand, holds that such a merging of 
the individual consciousness into the Cosmic consciousness is impossible. 
And the very thought is saci llegious. He holds that the path of devotion. 
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(of woislup to the Loidby the devotee), of piayer, will lead to the happi¬ 
ness of the Jiva The school of thought to which the authoi of the 
Dipika belongs, lespects the spirit of devotion , and holds that this spint 
prepaies him toappioach nearei and neaiei till his individuality is lostaud 
the devotee is meiged in the Deity So long as the Jiva has woildly 
desires and ambitions to indulge in, the gulf of sepaiation will continue to 
separate him fioin Brahma Complete union will result by the forgetful¬ 
ness of self tr It sh 7ttr Lose youiself then you will find the Lord 

is the pithy repioduction of this Vedantic teaching that finds expiessiou 
in one of the hymns sung by a Sikh Guru. The path of Love leads to this 
forgetfulness. And the sacnfice of self at the altar of the Loid is the individ¬ 
ual’s highest woislnp “ All this, venly, is Brahma” This 

bungs the behevei to love Ins uetghbnus, including the least and lowest 
of living beings. Altnustic logaid foi the good of othois, to the extent of 
sacrificing Ins own good, is included in tins path of Love The tiue 
Vai ? nava (the devotee of the Eternal Peivudoi ) is the tiue Vedantm lie 
clings to his symbol of the Deity, lie sees in that symbol—wlietliei that 
symbol is the Great Lunnuaty that slimes m the fiimament, oi the image 
of clay, stone 01 metal, wliethei such image lppiesenjn the Deity as the 
Father or the Motbei, 01 the Loid , the Bndegiooiu of the bndes who 
seek theii loid The individual foigets his own cieatuie comforts— 
nay, his own existence as a sepaiate being, so intense is his or her feeling. 
It is such forgetfulness of self that ends in the meigmg of the on© in the 
other. This is the c TtT*Tra> (para bhakti the highest devotion) of the devotee 
to his Deity. Those whose tempoiament is moieof (the exeLcise of the 
intellect) and less of sfa (love)—they take to analyse the Mahdvikyas (the 
great texts of the Vedanta) and find by the foice of aigmnents that Jiva and 
Brahma are one They meditate in their cloisteis, in tho solitude of the 
forests, the unity of the individual with the Cosmos Society distutbs 
their meditations. They feel at one with Him when no one comes 
between Hun and the subject of tbeu thoughts Ho does not loudly 
repeat the name of his Beloved, like the Vaisnava, fcSmva or fc^ikta devotee. 
He is fond of silence, of being buried in his own thoughts. May ho find 
peace in that way Should auy one quarrel with him because it is not 
agreeable to his own way of reaching the goal.? 

The lover of his brother man, who goes to nurse the leper and dies 
of the infectious disease, sacuficing his life in his endeavour to do good to 
a fellowman, has as much title to union with the Lord as the silent 
ascetic, who sees Brahma all round, piovided the seivice of the former to 
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his suffering neighbour did not proceed from selfishness, the love of 
fame, the ambition to find a high place heie on the earth or in the 
heaven. 

No , the pious service should be rendered for the sake of the Lord, 
for the sake of Humanity For love to His eieatuies, is love to the Lord. 
It must be pure, unselfish love This is the fa®5in teaching, as given, 
in the Oita Compare text 92, quoted from Dhy&naviudu Up am sad 

This fas^ra tjrnpf (unselfish sei vice'i, this faqfe»ffaxl (a mind free from 
selfish desires), is the test of a true Vedfintin. 

Vedanta is sometimes chaiged by hostile- cntics as a system of 
philosophy that corrupts the morals inasmuch as the Bense of meuvi and 
teum being loosened, morality is slackened. But the accusation is mis¬ 
placed A Vedfintin is not to gratify his senses, so as to injure another. 
For such a gratification is suicidal. There is no “another” in the sight 
of a VedSutin. To injuie anothei is to mjuie himself A severe prepara¬ 
tory tiaming is a necespaiy qualification to Vedantic study and the lead¬ 
ing of a Vedantic life. 

This training consists in what is technically designed SfTsR'afjS*! 
(the fourfold methods which the aspnant has to practised and the 51*7% 
(the six excellences with which the aspnant is to be endowed). 

These are enumerated m the Vedant-s&ra and other elementary 
treatises. 

A severe ascetic training which enjoins the restraint of animalism, 
the indulgence and gratification of the senses, is imposed on the seeker 
of the knowledge of Ved&nta. 

TO.* (Yama) and faro •* (myama) have to be practised to chasten 
the life of the practical student. 

Tho following vutues fall undei the head of TO 

(Ahimsa)—abstaining fiom the infliction of injury to another. 

5 RTO (Satya)—Tiulh. 

STC&l (Asteyaj—Refraining flora appropriation of what is not one’s 

own. 

(Brahmacharya)—Chastity. Sexual purity and continence 

smRsr? : (Apangraha) a vow of poverty—the lefraimng from receiv¬ 
ing and possessing property except for the bare maintenance of life. 

Such a moial life is to be led by one who aspireB foi the study 
of Vedanta. 
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In the face of it is it not pteposteious to accuse Vedamta in the 
manner that some hostile cutics have done 9 

Far from unloosening the moial sense, the grand techmgs of the 
Upanisads foim the basis of some of the great moral commandments of 
the scuptures of other religions whose missionaries bung foiwaid such an 
accusation against Ved&nta. 

For example, “ Love thy neighbour as thyself ” is one such com¬ 
mandment of the Bible. This commandment can only be justified when 
viewed from the light of the Vedanta To the question, why should I love 
my neighbour, the answer is given by Vedanta—“ Because thou art the 
neighbour, he is no other than thyself To love him, is to love thyself.” 
So also the commandment, “ Love thy enemies,” is justifiable on the same 
teaching of the Vedanta. How’else can you accept such a commandant? 

It is by the aid of the grand texts of the Upanisads, such as 
^ and that the principle on which such a commandment 

is based can be understood. 

Take then, 0 ye seekers after truth, to the study of the Upanisads. 
And may this Essence of the Upanisads, the Biahm6pam§at-S&ra- 
Sahgiaha, Dipika-help you in your study ! 
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1. They who are versed in the Vedas speak of the 
heavens as His head ; the sun and the moon as His eyes ; 
the quarters (north and south ; east and west) as His ears ; 


the firmament as His navel; the earth as his feet. He is 
to be meditated upon as the Inner Spirit of all beings. 
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BRAEMOPANIBAT-SAPA-DIPTKA. 


Note. —In this test the Supreme Being is described both as Sagima and 
T$irguna } that is, as a Being, having a foim and not having a foim As one 
having a foim, He is to be medidated upon as One whose head is the heavens— 
whose eyeB are the sun and moon, &c., &c. This is a figuiative descuption of 
Hxs form 

But He is also the formless One. As such an one, He is to he meditated on 
as the Inner Spirit that dwells within all beings The woi shipper of the Dnine 
Being has his choice to contemplate on Him as endowed with a form, a gigantic 
figurative form, or, having no foim at all, as the indwelling spirit m all 
objects. 

The sun and moon are His Eyes, viewed from one aspect. Viewed fiom the 
other aspect, He dwells in them as then Inner Spirit, % e , then lustre proceeds 
from His lefulgence. Compare Git& (XV 12 .) “ That lefulgence of the sun which 
illumines the woild—that which is m the moon and in the fire, know it to be 
my light/* And theie are other texts to suppoit this view Adityo Brahma (The 
sun is Biahma), Brahma animates the Sun and is also identified with Him 

Bliisodeli SAryah, The sun uses by His fear. When the devotee turns 
towards the rising sun and piays, it is not to the matenal orb of the luimnniv 
that he offeis his prayer, but to the Indwelling Gieat Spmt, fiom whose shine 
the sun leceives his lustre. 

The identification of the two—the mateiial oib and the Divine Lighter of 
the orb—has led to sun worship. The sun has a place in the pantheon of the 
five Gods (Panch&yatan&) Texts, such as Siirya atma jagatastasthutnsrja (the sun 
is the animating spirit of the moveable and immovable objects), are iccited in the 
daily Sandhy& prayers of the Bi&hmanas. The sun becomes the Pratika (the 
Symbol of Brahma), And Saguna woislup has thus found support m this 
scriptural text. 

So, too, the Uirguna aspect of the Doity, The Supreme Being pervades in 
all, as the Indwelling Spmt in each and every object that we see. His immanence 
is declaied m tliiB and other texts of a like natuie. 

If He is immanent, He is theiefore ever piesent He is not far from us — 
we are surrounded by him We aie immersed in Him. 

This compendium of £Sruti texts has made a light beginning by presenting 
to the reader bucIi an auspicious verse, dwelling on the double aspect of Biahma, 
the Sagima and the fflirgnna. 



u srrg: unit qfwrf sfw Ira dr- 


( W®* * M I * i) 
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f| ^ w ^’rw^craT i fliers i 

*rt^?n??rac 4 ?r 5 frarfr^<HFJT#r gs$ ^ i srosrT 

?if*# 5 Rn^T wi 5 m«n i i ?ffsrc*u 

*gzt sm i ^rawlr viwcr: i f^n srasi i ssE^^mr- 
wjot: i *m srrfNnferr vnfer i srro 1 fasg* g^ngg mu 

fsrw> w\t^ 3 rst 1 eh: 1gfogft- 

qraT 3 T^W 3 Hf§r *J$H I <FTRtT w ERR: I RcT^nUcHC a#fcT 

fescihflr eih: 1^1 

2. Fire His head. The sun and the moon His eyes. 
The quarters His ears The Vedas His manifested speech. 
The air His breath. The universe His heart. The earth 
(sprang) from His feet He is the Inner Spirit of all 
beings —Mundaka, 2. I. 4 

Note —This text suppoits the preceding one. The Purusa is desciibed 
here both as Saguna and Nvguna. 

3^^^ supct: ^fad^wnT ufa sirtsni: »jfcr: i 

aih ^rwjci <juarwaTfsisr ^jrcrasjh^r u 

ms aiW foailtf srftsu uni 

( 3 ^V«P * I * U 1 I ) 

^ fesnr ^r^raqftf^vf sighr sweft *nfcr 1 

aibr 1 a^nnar^r aiN I siNr, srenFsr sriNr 1 gj?w «r a#* 1 srsr 

^r^^ET^s^cr Grerc: 1 cn?ft aiw 1 ft ss 

=er fewwrfa ash? i ubri^si Iww ^fcg it 

3. Verily, this Brahma is before ; He is behind; He 
is to the right; He is to the left; He is below ; He is above. 
He is spread all round—He is the totality—the entire universe 
—He is the Greatest, the Supreme.—Mundaka 2. 2. 11. 

Note —Brahma is unconditioned.—(not limited by time &c ,<£0 } 


S^RfgfPu: 



I 


( gws^ 1 1 1 1 o 1) 
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m fqwifcr i wwrc *rg *amh \ !3?w*h3<-r h^- 

5S*l. I ^l^fT I WRcR VM ft * qpcRRWcRT 1 Rjrfq ^cRTBS^^T 

s«3 tow *fft i Ra?' ^IRwwijR fofezR&fim. ^crm- 

i ^gqR^fra^q; wnpft qjmtf Wcqa^qi^i mm\ 
jTwtis^wmraTs^ i wft* sropi ftww* wt? i «r p^r air 

ftwrfft fft'crsrft i m ff^uiRsqtfq q*<re wwt^ ^Tfet i ?r^r 
fan ?i st&twi wfcrwi wrifa qsr w-sret fearer ^^wwrsftwKWRr- 
w% < ?5N n ^^ t aw na wq ‘ftsft i f i anfa^t an gnat fft%r w.&- 

anOTwtq'Rtir^ cqqqyqssraftiqffts q?<fft crfs^^wcrar fp&- 

i a i 


4. And He shines in his heavenly immensity,, in 
His inconceivable form And He is also small, minuter 
tlian the minute. He is far and He is near. The Seers see 
Him in the cavity of their hearts.—Mundaka 3. 1. 7. 

Note. —Incomprehensible is His foim and natine as being appaiently contra¬ 
dictory. He is both big and small. He is both fax and near He is invisible, and 
yet is seen by the Seers inside their hearts. The head is elsewhere desenbed as 
His capital city where He resides, as the sovereign of a state dwells in the capital 
of his kingdom. 

prdq creq feiibsm srfft: i 

t#r *£f: nferm n 

m$t %=rr im\ 

( *§are5RR <U 111) 

Ftwrftw srwrst*. ?fft ssnRw i ^q: qftfqqi; 

wstf qftifft «w vmMifi flsqfcr 1 awt ^tsm qgtqrfhfft srftt i rat 

s^^siwanift ^-qlqffts; i $*tafa vm wn q^sqiqw: i w^- 

CPR&* 

ftlRRci fe^WWcRq fhg^ToFfT W^4 q*q l qjfflrtvqgr sssfa qi£ g qRq^i 
sqri^qi^q <rac*tf%fft?si*rej5 pint stefaf w^Sifirt <w wtrs&w m- 
WIRTT ift^SR^fsrf^RRf qjfr fiRRww W^ftT qtfft tfq? *?!§{ I W^f- 
«rjj wfawrft frogqfti^ r ^qqs t 1 wr^prtRRtwr: w^- 

^JcTRf ww^rwq^T hmn *3 =ftft?ftqw m cRnr^fq ^r- 
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53? II 33 53r^JrRTf# *13? #cH J^sf 1 ?? I 4 i ^M4 ) K5Ll^|{^^%q'- 


i?|3reTC3Fnhff?i 




5. One is He the Deity; He lies hidden in all 
objects He pervades all, He is the inner Spiiit of all beings. 
He is the Presiding Controller He dwells in all objects. He 
is the Witness. He is the Perceiver (the observer) He is the 
Absolute—not formed of Gunas (Salloa, Rajas and Tamas) 
Swet&swatara 6 11. 


Note. —The text in the manuscript has — The commentary notices 
another leading which is found m the printed editions of the Swetas- 

wafcara Upanisad. 

ssfrarg means the controller of all sfrRfana means the contioller of all 
(action). 

By %cit we have to understand that He is an intelligent Being, not a blind 

force* 


lie is the Witness, that is an obseiver of the actions of otlieis, Himself being 
no actor. He being sfasi—separate, not mixed m the affans of las erea,tuies, and 
theiefore not responsible foi then actions He is Ntrgana —not constituted of the 
Gunas (S attva, Byas and Tamas) All material objects aie formed of these three- 
Gunas. Not so the Purusa —the dweller m the body, (derived from 5^33,) and 
not the Purusottama (the supreme spiiit) He is, therefore,, not subject to the 
influences of the Gunas . He is itaw—.fiee, independent of the Gunas* The word 
fern which means liberation (%^ ) is derived from this woid 9m This sense 
of the woid 9m? is denved from the S&nkhya system of philosophy 

33 sur cn?rerf § 3 ? stitt- 

^ srfqr it 


( 5Mi»l) 

a q naife rara asnn ^rr 

spir esr^n? sirpq'vrr? i rr«Nr 


siren? i 




^Tg^TsT. I 



sirer i sr 33 RT 

f^respn $p§ct sre4 fasn* *r 

^retfrresNj; h % u 


6. From that Deity have sprung the various gods, the 
classes of celestial beings called Sddhyas ; men ; beasts and 
birds, the vital aiis, the cereals (lice and barley &c , &c ). 
Fiom Him have spiung penance, faith, truth, the Bralimani- 
eal life, the Gastric ordinances Mundalia 2 17. 

mimt \m\ 

(5°^ ^ i?m) 


sngrai mm srncrt qftgmsnsr amr (hru: 

^unfer^n mm szrartrrm ^sncrr; i smrr?; ainn ^ st4- 
m fsm; ufif^fcr: mm mmt serafasnwrei 

'u^’iqvg-1 qr gpj asnan wi Itw ^wf^v^mrornT- 

srgcTsm i wr? asra n^rr^j iir^wi 

n^t^'sr^n^ar <jgw«n i *3 cr?ar® i^rer ?ns im Ig^r gth qRrr^ri^r&ireh 
£idcr i ^ rtf an f 3r snfcr %&mK i w^wreTi! sr*hf 


7. From Him have sprung the seas and oceans and 
the mountains. From Him flow the rivers and streams of 
all sizes and shapes. From Him have sprung all the plants 
and herbs and juices and fluids. The world of matter is 
sustained by Him as its cause —Mundaka 2. 1. 9. 

Note.—T he above is a continuation of what is stated m the preceding text. 
Further elucidation of the cause and effect theoiy of Biahinan and the phenomenal 
world is given in the next text* 


Ml 

mj 


mmx M Stems 

to# h 

r: sWrTIT: TOT# TO^hlTT## UdU 


( 1"^ * I 1 I t I ) 

*3Nam mtef<r srercn sr^rfil- 

m sfcn t t tsrcsrfe*crr i 
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HfTcTcgt^ fof^IT *JT*n ST^TOf VIRT ^JcTT^ afTHlftl STOPR* 

m ^ ^ *x 11 * u 


8. As from the intensely heated fire thousands of 
sparks emanate, of similar colour and size, so, 0 gentJe 
disciple, various objects emerge out of the Eternal One and 
merge again into Him —Mundaka 2. 1. 1. 


crqt^piW qt%FSTR0[: I 

5 JTW%^ SmH 5 RFTT qftu-ip? qnUU UUI 


( ^ i % ! $ i) 


qu ?TFTfr ^JRra^ar ^crqqT^cr^r^q an 

^crerr i uresis smn; qr^; qsserarr snsrowi 

¥rarfa i qfofe'ar arsnqf snrer*j?rntf- 
vxm 53 TO: raxi 3 tb I sfaj spNr^r 

hq 'ar i srspf qroftqf&tMr i qrqns|a =u 

sr tq^^^hicrEricr dfa ^ini sr^faftfcr wa: ufcrra. fuspc *ricr 
sr^fairrq qq 3u?m sqjrcrcarcri antft&rfcr sn^fo^rnsb u «. w 

9. He, the Atma, is subtle and is perceivable by 
the mind. In Him enter the vital airs of five kinds, the life- 
breath of all living beings ; so also the mind, all are merged 
in Him He is reflected in the pure mind, like objects that 
are reflected in a clear mirror. Mundak 3. 1 9. 


To tli© enquiry, as to wliy is this diffeience m the size and shape of the 
evolved objects, when their cause, Brahma, is one, the answei is given as follows: 

q?tlFE&5rrf§$tq a#nr% srfhsrg^ q m*s < gB g qp? ?r§sa#sRq 

* r\ 

l ^nreq qroitrererc? i 

srh ur^T ^q srr%^q sn-p \\ 

twzaw wA ^q srfu^qt qfi^r \n °n 

(spSWgt* I « l) 


q^%rsrftr&rSr^ srBret 

gjf*re«iPn^ «rra^ ?r^l%T qi’cra^; 

qrq^FcracTiT *9%^: i%g*fRi q*ranw»- 

ttg 3^u^5cT5frfhi 9t qfrT^q^^q ^ n g aq ^ strat ¥Pr§nMi»l«n 
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10. Just as fire is one when it enters into and burns 
material objects and takes the shapes of the objects it 
enters and burns, so does also the Inner Spirit enter various 
objects, and appear different m shape and size.—Katha, 5 9. 

To the enquny, whethei Biahma is affected by the nature of the objects 
through which He pervades, the answer is as follows . 



^TT U 

^ qriT: HUH 

(k | n l) 

qroT gigp qgzrf ftEparfcn ^spst#* 

8 tsr wrfo irrcreforrcgft}: 

srcnn fere# ci«n ^T^cit^rTch^r ^raskrr h fere# mt 

n^rsr: ii u n 

11. Just as the Sun.—the eye of all—is not affected 
by the defects of the eyes of men—so the one pervading 
Inner Spirit of all is not affected by the troubles of the 
objects He pervadas.—Katha, 5 11. 

To the question why is there variety in the Universe when Brahma is 
one, the answer is as follows :— 

5*3 m ssrems: afot i 

Jr 5 ?*fur n 

( <* I) 

fire: ^ rfftrere^r q: ^reET^rflr sspfgfe * =sr 
rf^nr ^ 5^rn^iTe5%t stfnf^’TOT’ 'isinfei ** ■WdRsrnfin 

sfcjn gwfe i57 %n qSto s«r- 

?rffe fe?3 surfe sin^#ersit?ter 

$ssrr m* ^rcrgftftra: sfens^r 5TRTftre#T sip# ^^^qTfew#BiNr 
«I#tfe 5TRTf ^TcT? Wi^aliriN^r Sfffel S$5T KgFU: KfK fess-p* 

5 irc§fe$* \\X\ » 
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12. Brahma is not separate from the worlds variously 
designated, the Makar, Jana, Tapa, and Satya. Neither 
are the ruling gods of these worlds separate from Brahma, 
nor are the several regions above and below the Earth 
separate from Him, nor the Earth itself. In Brahma all are 
interwoven. Nothing is separate from Him. Atharva Sira 6. 

Note, —There are seven lokas (worlds) mentioned in the Hindu scriptures 
They are Bh4r, Bhums, Sioar, Makar, Jana, Tapas and Satya * Each o£ these 
is the habitation of beings fit to live* These lokas have their own ruling gods. 
The supremacy of Brahma who pervades through all, is declared as 
follows: 




.( gos*. si i si M» ») 


\ s^h? ■s rs^fTTO T sryrtfcru? wsrowav n v qffe 

wr% i sr re r fr s re T 


13. The sun shines not in His presence, nor does the 
moon ; nor do the stars; nor do lightnings flash; muck 
less the fire. All these luminaries get their shine from 
His light.—Mundaka 2. 2. 10. 

Note. —As the light of the lamp is to the Sun $ so is the Sun to the light of 
Brahma. 

To the question may not these luminaries have their separate entities 
independent of Him, the following text gives the answer in the negative: 

sforct stens 1 

ana ft m«« 

( srsrtfe* * 1 ) 

ix .,1 A ir ,nfSf> ■* ..... A — — fS. fe- -. . , , . f. f\ . 

««w 5K av srsrrtai sgpnutt'ff 


14. Nothing was before Him ; nor after Him—nothing 
in the past, nothing in the future. This immense universe is 
pervaded by the measureless length of His feet and bead. 
All that is above and all that is below, all is pervaded by 
Brahma.—Atharva Sira. 6. 


To the question^ if He pervades all, may He be not visible to all, the follow¬ 


ing is the answer 

Hg agr ^ strife ^ 


H HTpr wmr U 

fFTSf^C sajFWR; 


cra?i TOiqrart sr sfrwsjd 
wrier airier sure# wju^ct: jpnn^td agr 

^WMft i RWW f cT9iifr?u?n# a: sr qmwrfum qaif^ng 

»%*. \\V\w 


lb- He cannot be seen by the eye; nor described 
by the tongue; nor perceived by the presiding deities of 
the other senses. Nor can He be controlled or propitiated 
by acts of penance and austerities and virtues. 

By the divine grace of knowledge, the man of pure ip- 
tuition, whose Sattva has predominated over Rajas and Tamqs, 
apprehends .Him when he meditates on Brahma in His Nir- 
gw}a form —Mundaka 3. 1. 8. 

Isote. —"When the cosmic consciousness. (Voiced in the rnahavahya lafo* mpt 
All this, venly, is Brahma) is awakened m the seeker then is he immersed in 
the bliss of Divine presence. This is the Yedantio vision of Brahma, 
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qt ^TFF ^THWfmWW TO?f? m l^tfcF W^ \\ 

udfarrar u rar^ rat stffenefiuiifo nuir 

(s?#cH^€Tt » I 111) 

0 «**> 00 %f*i %?H * 3 % 3 ^gR'd( fcT^fcT %T tgST 50 00 f§RFC&r 
0: 00: 0l*i%00% 0 ^m^cftiOT^ w^fpfijf s?t^'§‘ sjto 0*0 ^0 *k^ 
t^r* ^§ilr%i^ $mm M0 5*rt JNrsu^w 0dfo05GTF0%T 0 twr?0- 

500 Wc 00 q^TT srt'%% lift It 


16 He, the One, dwells m each and every living being. 
In' Him dwell all. Knowing Him as the Deity—the power¬ 
ful Ruler, the benefactor, the worshipful God—the devotee 
attains absolute peace.—fcjwetaswatara, 4. 11. 

The above finds support in the following : 


50^0^0 f%=pffctert srfcTj i 



rTOSKg CraSTt^T utf: 

?\ *« I ) 

qt treJpKa^i muqfeiq^t^WFTT^N wBitnw^p^s ?rar <sp 
HUTagr^fq *35500: 0?§0t?srt q *ft 5 0 r : w 5010 vr£ 001 $mw m*m 103 
50 §0 0 &t 5010 ?tT 0 *r%: mra% 35TOT f,Bf% 0 fra% 0 q^rqrs 1 0 *i% 3 H»«K r 
0?3rf%q5q% Issn^ ^rd «Ki0 f 04 ^qrg; firgqm% *tpit *tt 3*i%r 

00 ?T^s^i 0 Tc% 0 ^si 05 c^ 0 i% 0 r^f % 0 ?lRn 0 wn 5 lT 01 ^% 0%' 

%05tr%t Frfxt ^ htg;; 50031 q^sroq 
v 0 WT0ter% uivui 



17 He is smaller than- the- small, larger tlianthe- 
large ; He is the soul of the Universe He dwells ia the 
hearts of His creatures. By the grace of the Greater, the- 
devotee sees Him. as One who does not-act. Seeing Him in 
fix's glory, he attains peace tod his troublesCme doubts dis¬ 
appear —Katha 2 20. 

To the question, may not this Dweller in all he easily attainable by all 
t&se in whom He dwells, the answer is found'in the following text: 


*3 wfcm ?Rfr wuswiifrga w ’PirMs: stfo: i 

^iwsrt snre^r oi«Jt h rw «t sigHi^H n 

wfq t^r %h 5r**reR§re wm 

(*33^ * I ** I ) 

swraisuT srereSfa sr^saSN h awr i * sswr 5% iji^si Mit 
sqra?iR«H5n?c?nft[ *ar 3*: ^t sr?ta *n *3 *ti %?{t: 

^ grot ^d i^qre ir svniQf gsr fofo rurf 1 mmt qtatsmdi 31& 
^tefcf 5 rI%T WcHT 513 5 T^^ 5 M *<* W 

18. Brahma is not attained by much recitation of the 
Vedas ; nor by the force of intellect, nor by much hearing of 
the Vedic scriptuies. He reveals Himself to him on whom 
He has grace. Such a person realises Him.—Katha 2. 23. 

sours; sdlr: 1 

*w ^ut ^TT m ^um \\ 

5WTTO4 ^TT^THcR^TH. HUH 

(^# k M* 1) 

sn§t R r ftf^fr r 35 ?n uje: ^^l^j-rferaart*! **& stf srastf 
15m «t$tflr 5 Ffft^c ^ic w j wp& s &m h si£$r ?i3<rwfr 3 tft% cruet 
'Srt: draftiH'diicH* ttatifa sarsaa ^rrr ^dtww*ncwirPt*it 
Mr: \\\%\\ 

19. Brahma is One—the controller of His own self. 
He dwells in all objects. He multiplies His one form into 
many. 

Blessed is the portion of those sages who patiently seek 
Him, not of others.—Katha 5. 12. 

surfer %rfcr;» 

foq* ft gtFrt ^wS ra wnfrifr sqprf ft-retftr wn^n 

?wra»r4 ^kn^it #f?t: sn^arff ^ra^tn im •» 

^ref ?r^r feftsfon# 1 %crrt m fr fc pqrcif «st $ cwy 5 cf- 
ftflrr»'st S 5 ^: ^gstiwawsrrq; srM qrorenMiK f^snfct «sttfcf 
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^Tfcf I cT&W SffaTCWd ^TTcSTR ^H^HTeJTH ^ 3Jlc«9T^TS3^% 

(todfcT 5R5T ^5 I *TCTfRr 5TT^T§t ^1^^ Ston TOPHtotafad 1 
Stat'd ^Tf^«*^^5i^snvt u t^o ii 

20. He is the Eternal in the midst of the fleeting 
phenomena. He is the animator of the sense organs; 
the greatest Conscious Being among those who are 
endowed with consciousness. He is the One who fulfils 
the desires of the many. Eternal peace is the portion of him 
who realizes Him—not of others—Katlia, 5 13. 

5*3 ssffarcpmr areirfh Starts srf& I 

smfiimd 3OTT JT^tetT « »J<sfSwtS: II 

g¥rrfa*jgg<wiifei "txn nm|t.wi py gtrarcoRUt 

(^gr^rR|i m) 

urtoro stftar i wfvfz 

gtg^terlsr den ^ i wsreg: ^ inprfir i w »tofct fto ss^nm* 
to a raft ?rer airnst to srito * «Efto^r^a i 
sfigraud sjto^nuursra*. TOnto&SFinrw^ moi 

qsto g. 3^r® f^rccR wsrp t ijriih to *ito *13 tor 5^ sRs^at^sw 

HTtonrOTRjnd m a^r? in^NNtorfto«r. u^iu 

21. He seizes, though He has no hands. He walks, 
though He has no feet. He sees, though He has no eyes. 
He hears, though He has no ears. He knows every one, 
though Himself is not known by any one. The wise call 
Him the primeval Being—the ancient one.—Sveta. 3. 19. 

Note. —Unlike ordinary beings, He can see, hear, catch hold of and move 
about without using the organs and limbs of the body. The Supieme Being, 
accoiding to the Vedic seers, is not anthropomorphic—He is transcendental* 

sifto «trarar* * gw s to sinfird ferra firoftamn; * 

gferer smr *rrot qgcrat % iiwtww nt n 

qkr: imn 

( 4 $rofto 11 s 1) 

u; stou <*vto to fton 1 toto *r; 1 to to * *r 




s fPH gr sr^E snvr; i flrgfcr sf?? ^ct: 

^tst sfe? awi" ^ urt 
^^fytjT^rn: spwc-ujtI^^it! squ^t^-h ii^ii 

22. He is the ear of the ear; He is the mind of the 


mind; He, verily, is the speech of the speech. He is*the 
vital air of the vital air; He is the eye of the' eye The wise 
who realise Him and have become freed of their I-ness 
(individuality), attain immortality after departing from 
this world.—Kena, 1. 2. 

Note Brahma is the seer, the hearer, the thinker. He works the organs of 
the body to whom is popularly ascribed the poweis of seeing heating, thinking, &c. 

s^-rt stfsSjirrifer 

ejPiSd infers \ 

5 n<!frat ii 

tsj fw ^ g#stH^n 

( * u i) 

tojs shrr u< ^fofa a ran feB i mt lu^n^asmit 

s#qt$»g fofcs s re r rfeT i smm&gflfo fofcgsrrfei t f^^r- 

*r <jS$t qrouvrfeis% sqf^et i jjqrfq 
tT^q qq 5 SU%, $N Stfe^f 3^ 3ft 3ft SfW *lt ??<?- 

srej-q^ur ^n=5tf vtFsra&i$'i^5r n^n 

23, He than whom no one is smaller or larger, 
He than, whom no one is younger or older, stands firmly, 
fixed in the universe like a (majestic) tree in the woods,. 
Every, space is filled by that Purvsa*~ (Dweller in the body.) 
Ssvetaswatara, 3. 6. 


agr# ar fa ft sK tefi w wmsft g n i g srfin 1 



fer *faT 1 s f R twife r m 

, - ( mfffttVttW ) 

s#rra^$RRS3icrftq> *nfet 1 smstssq sc«anr 
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fosnrar EtfSar snfei 
surfer i ^rusTssas^r^rt snpr*. 

t%cT: sn&Pti ^r 

ff*T^ f&RT n y *II 

24. No one other than He is the doer ; no one other 
than He is the seer , no one other than He is the thinker ; 
no one other than He is the knower; He is thy self— 
the indwelling Spirit—the immortal One.—Brihadaranyaka 
3.7.23. 


Note.—T he teaching of this Vedantic text is that he is not an abstract’—an 
airy something, a blind force , but that He is the ever-present Great Dweller in 
the head—who helps us as our Teacher and Guide- Compaie Gltd— 

sHr i 

sure*. ^icnih trorcusift *rrarar i aN 18 - 61 - 62 . 

The Gianth Saheb of the Sikh Guius adopts bodily this Yedic teaching— 

«rr^r 13??i h ^trg; st? i 
srtc | *n*WR ii 


rTE^I^imTT5 1 

^ srr stfth stthth w 

u**n 

( |hhi) 

m pw sfcnFt §rc «ncrrP» sss^rfiSi 

mmm SssifoifaT surfer sr ^rfvr%r% ^ <r*&T wrfcr | 

fcrafcrcta: 1afkfovrcwi ^ u 

25. He from whom all these objects have sprung, 
on whom all those that have sprung subsist, He to whom 
they return and He in whom they merge, He is Brahma, seek 
him, know Him.—Taittiriya, 3. 1. 1, 


jpjnw: straRittaFtar forro n 

qfiwfit «rkr snspwwjrt #hu 

( ’ttSl'Sl ) 



sr ^ri 

srtkicreuR sr&i: srftaR r ^ctt wvrirMs! i *r <w w<i^ 

wraiu srfci%T: smnsri 3&tf<r i hr iSftr 
qftq^ifcr arrefor i 33 3$- 
gst mqflwu ng 1 ?Nt aguaiP^r ?npjgr stfpwt uut ssuwf^wiFi 
Rfetfarct g *r% sr^^ni^srfa 

^<f sr 31333* ^FiTcTra 3 iHfct^?rf:^garjronr?fs f^nfcr f% 5 t^mic«- 
SJjTRSRtRRr 3RRT II \% II 

26. He is mind—the propeller of the vital air of the 


"body. He takes his seat in the heart and rules there The 
wise see him with the ken of their intellect, as the embodi¬ 
ment of unending bliss.—Mundaka, 1. 2. 

*13 $rNNt ^ <r H Kim g RR sirst crsrn aifo; 1 

qq ^5 tjsrut q srar^it u 
gsrqlt fpnqr^i^iRiT: iiqvsu 

( $33# M«*|) 

U3 STR^SWRT * STOlt *1% 33^5 
WBI^OP l ^ l tig g^tcflT t^RfofRT 3Pi 3 n tffl3R3 *T SRI 9 jp: 
^tr%f^f 35CT sfsR3T 3 $% 33 SnilWgW 3TTcJTT gW t g- 

jfFRt I 331 3ts?mr ST&TOT ^JPHII STTtHRRI four 3&ft ST%WR, 

fflgR l fofa RPRg I #<3TfiRfef$T * tRfr qTfR^3T- ^|<3^4cm *R 
wrarrs 33=u-sif4 : a^grfei sRfSww: u^sn 


27. He lies hidden inside all objects and is not visible. 
Only by persons of powerful vision that can penetrate the 
minutest object can He be seen.—Katha, 3. 12. 

*g ^Wi^rw: r<Nit; hr spirt stf ^ra ret- 

WHT? srfci: | 

vftqRWTgvr : qqq wqfifa ^ 4 : 11 

< * 1 * 1 * 1 ) 

3«m^f3SRj<T3^f^i?rsR m^t wmfo i im 

^{lr iiret reefer i ^reN r n ■ 
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q^q^ifT faqqn i qftfqRjj qqcFq: qrcravr 

STO u ^ II 

28. Out of His fear does the wind blow ; out of His 
fear does the Sun rise. Out of His fear does Indra (the rain- 
god) send down rain Out of His fear <ftes fire emit heat; 
and out of His fear does Death—the fifth god—run (to carry 
out his commands.)—Taittiriya, 2 8 1. 

Note —These gods are but the working agents of the Supreme Brahma. 
They perform their duties in perfect obedience. 

i *qdqNilq>j 

gRm cqftq TTf agq t q 1 

sft %t 1 ^T? 5 r% wtt% a# u 

e f %wi^riT%w![r src% irs.ii 

( sstareRR ^h*;i) 

qt Mtororaqri srurh siwtfln^ fws[- 


sfhrnqcr qmq*#r q^qT^nqi^q^ qicirg%srq;rer qrarfr qerereft 
^tqrcUH uuq sptr qqRvnq^iT ^r« 

fara =ar spruetj srqrorft i srcqntl ©rspsitr gpt^qfarfaat 

q^qn^itfcraiq? siw srst qsnw h^rkirwt snqtqnw 
<5r*5q wriu rasrq Fmifq dq^raqwfWi :11 ^ u 

29. He who in the beginning (of the creation) begot 
Brahma, He who supplied him with the Vedas, That God 
do I resort to for refuge in my desire for liberation, He 
who manifests IJimseli before the mental vision of seers.— 


Swetaswatara, 3 12. 

Note —The liberation which the devotee seeks is freedom from the 
condition of limitations. The finite (Jlva) desires to be merged into the infinite 
(Brahma.) The disappearance of the individual consciousness by the advent of 
the cosmic consciousness is the prayer of the seeker. 

srarocq 1 ^ wn virtue: sricn i 

¥FPrffift fiparreut ^ ^ ^rT%5Rr: li 
sjfsrr ^ iR°u 



SflRHrtr ^TS^T ^PPJcTTcfrTcJTT ssfHTOW: 

i i <sw m^rm i ^pnr 

^Tf^sfrsr i ^«ir ^rm^^R^fi^frnfq^ci3T^3isT5i!«si%- 

^ctt q%*p &%n qw&reg *m tc^pS* t> ^o II 


30. The Mighty—the Inner Spirit of the universe, 
dwells in each anci every object-—although one, He appears 
as many, like the moon on the surface of the water. 

Note —Though the moon is one, yet he appeals as many. Reflected in the 
expanse of the sea, it looks large , on the smface of the watei m a small vessel 
looks small. So does Biahma—the One without a second —assume different 
forms* 


’•s P\ 


*y 


Hsrefnr osr «|fcn i 


^cTcf W\U\ 

q sfr^rmrerw: at gsig>fo& *rf- 

a% snsra^fcr \ 

5FcTi smercJRr srni^r^ir ^ H^rfgpn% ^g <sr 

aprr^tcnu mm ?w «nc ii^tu 

31. Let salutations be incessently offered to Him—■ 
the One—the Eternal—He the embodiment of peace moves 
among those that are wanting in peace—He who moves 
inside in the form of the vital air, and outside in the foim 
of the sun. 


Note —The commentator ohsorves that the salutation of tho wise devotee 
Hthe approaching the Loid with the piayer that his individuality bemeiged 
in that of the Lord, 

psiicftsrrert <m » 

?rsit ct Jtf^ra eg; hvui 

% i * i) 

tcat^ *5^1 t?t m §<rer qfesf qgj gqg ffs<f 

1 5»t ^rT^^TSfn: tpf I 
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m fi>3T agrl^r 5^1 # 3^353 bot- 

?r?7;^ f^ro^r u 11 

32. He is indestructable. He is holy. He is the 
highest. By realizing Him—the Eternal one—the aspirant 
obtains what he desires.—Maitreyi, 6. 2. 

tprcfq cT^T f^qfcr I 

_ -■... . .... ♦ . ,♦ h 

WFFJf l 

cRT %FT ll^U 

snara^'sr ^ ‘sr Ucsrerararssnd 

sr^pfcr jfrcressftfa w^gert *micr i cr^ swgur 

qiabc srcrafofo 3131* fsr q*u»g%3 

ku^tM es&t ^TRUcqf^irw fosr- 

g<3 3 g^ * 3031 * 501 ^% 3%: i cr^mgrcwfa stasRrcuuq 
mq 3 *n^r gufcrat^ ?fcr sj%: sssref^rci & $3153 

grsqr^ fruiferm ^ ^fto^ agr$> m *rcres fgsg^fiq^rfcT q& 33 cFud 
sn?nfcr * 3 ic*nu 5 ta? i. % i) 

33 He is the Self-Existent—the Blissful—shining 
with the colour of gold. He is the Creator—the Lord. The 
Vedas have sprung from Him The wise seeker who has 
realised Him as described above, shakes off his virtues and 
vices and identifies himself with the Universal. 

’WStrto; i 

-an fcpi fiwpra ag few ftwsran. u \* n 

( ^ in i) 

£ f rr& sufeiq nfesi m*®a- 

?pr' ^ *wg i ra * 3 3rw \ ugsfi qnsnsul^rsj i 

zsfrfti g^T %t% 03 3 I ssrc; wfim 

wrct II sriq; g^q^3*35 urcOT^cg^Tf^r* i Sfr &T$33OTf^3 f§jq?§ai3 fssm it 

5raw i £it ** 3 srf^mi g^w n sf^rn 
glw sgma fax.* ftw*w Smskm sr^&i. ftgSfastan 



<sr vpmzm f&f tow ton* torc gwgxi 

34. Brahma does not think, though dwelling inside 
the seat of thinking. He is beyond comprehension—hidden 
(in His mystery). He is beyond us. Let us direct our minds 
to Him. He is without symbol not dependent on any one.— 
Maitreyi, 6. 19. 

Note. —The commentary quotes Gita, XV. 16, in support of the above and 


says: 

cHfo »p§TTth asms ftrcr gspm: totor 

Le., let tlie 'wise devotee merge his thoughts in the Supieme Being. 

aws: sura* wsritemi srfcr;— 

smuT^rt 'I ws#rar wv^w 

$ \ !}$ I ) 

¥rarfor ct^ rnTr^t mm crtut^t % toft 

wgzifa cwjtutr sr wtixmh wt 

35. As sparks emanate from fire, as rays emanate 
from the sun; so do the vital airs and other constituents 
emanate from Him and merge in Him.—^laitreyi, 6. 26. 

Note,—I t was stated in the preceding text that Brahma is ftvm i.e He 
doea not stand on any. In this text that declaration is supported by the statement 
that Brahma does not owe his existence to any other than himself—and the 
manifestations emanate from. Himself and return to Him. 

fesmaqd: H suST^udnst: Wi(Wl«W«H \ 

spsflsrerawat: to n h ii 


tosraw srmnwfcrc*. $ 
nsftt 



(* M J * I ) 

*sftr ^Rn^w- 
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scsreftr *it ** gq; srw gctaro qr nm&aa 

asefl^l^s II \% II 

36. The Dweller in the body is heavenly (pure and 
self-luminous)—without any form—is inside and outside— 
unborn—un-dying—without mind He is so fair (lustrous)— 
greater than the individual self (Jiva)—Mundaka, 2. 1. 2. 

Note —The reading m the printed Upanisad is mm :—The manuscript of 
those texts has srora and the commentary explains it by the words srcrcm to 

Compare Gita, XV. 18. He is 

Ucf^q sN*J 3 TIS SjfcH I 

CTOn&rf SrSfRTR I 

^ qf^JSET RTfcTT i\\m 

( to; 3 I 3I * i) 

qqqq gIM m t tsvK sfo sfcn srrqlrq ^ qqsterfq q^q i 

30 1 qreftqrfq q^q qsr ^ i q^r q^qroiq q^q i 

<sr gqqtvqgqraqi^pq qrcqi qqq; i q^cti ^qr- 

i^pjqqgrRT srrfqrqi qrsq q^iqsr q gq: fqipqis; pb* q^ttr 
3#: qru^3 q 1 sraqqf m^r qfts qqt 

^ra^STTfin^T 5 Frrm?aq 55 Tt <rq Tnqr^fef *qqq qg qsN' qfqqq; 
tsqrq^qq Stin^iqi^TgtHq. I q gq{ q»iwit<qi ^q?TC I q gq; qfcqq. 
hstto ^t; gqr^T t^%cn: srfcr%cTT: q^q ixfoq^q sssn^rfo ^TfjqTsrrsfsr 
ft«Rrr ?cq^: H ^ II 

37 - Know Him to be existent and non-existent, ador¬ 
able, incomprehensible, beyond the reach of the intellect— 
lustrous—smaller than the small. In Him dwell the worlds 
and their inhabitants.—Mundaka, 2 2. 2. 

Note. —The commentary gives the alternative reading, (adorable 

Of all—good and bad—the Suras and the Asuraa .) 

JJTCfa cr^r sgfctt I 

qistgr HSTORcRqnfJR: rRV^ 

33 ?sr ftf® H II 


( 3*335 313131 ) 





cTt^h nere^* nf^r t ^rqqi^f 

?sr q^rsfogr ?rqr *Rq^i$«fir ^nro^raf^r steers, Hdi^Ksrf^Ri&r n 

3?fh?(TRT § etfMlt $& etcT^ I fh^q * q?{^qj?f ir|- 

«{bfPT«lr^: \ eT?!^ TO*ST(% ^WTOicT ?5[Rt cTn^%f#% *r: cTT^ \ 
stoi^cph ^tlraif^r hfn htsct cr? ?$r wsrfcr Hffa smsT^rfa 
i ’snsrsiT sr Hfcrexi|%T 1H^urfahrfh^r ^irm «^Nr q^Tru- 

^ctTfqfo \ cT^cr^fcr r< 4 er^cr %w«5rasRtet cr^r ^ 

wm I HHWT ^ricfl^R |pC TRt <R1% \W<\\ 


38. Know Him, 0 gentle disciple, to be the imperish¬ 
able Supreme Being. He is the vital air ; He is the living 
Jiva. He is beyond the reach of woids and thought— 
(unthinkable, indescribable). He is the real. He is immor¬ 
tal. He is Avorth knowing. 

Note. —The text of Mundaka 2.2 2, partly agrees with the above. 


The commentary labouis haul to show that the ^rrsm << aw$i w (the great 
declaration, “ Thou art that”) has been explained in this text The identity of 
u that” with “thou” is to be made out by the expiessions used here. For 
instance, the mdestiuctible, is the m (that). Compaie wc w/l a® vvn 

The word W points to the living self cs (thon). By m the text is 
meant the snfuen^R ^ (|p^ tox), the subtle body—that survives aftei the mortal 
remains are disposed of by ciemation or burial. 


sfaprsJb sfwf *R: Sf STrtTSJ | 

: llUtt 

*1*1*1 ) 

rh m §tq>r: HersT^ sra 

wragkT wat^r H§pc =sr rH: nw^ 

^tH*R u^rai^reai^r: il^Tqm i «rf #,sra 

?rfr? ashncUR <aRta enrar fq^st'cnr: fsrsftqr Rwiwrsto 

uKfct swhnf q*5#ssf m f^r u qfcqsq 

JKfrt ^rc 5 ® i Her *Rrn£crcq frt^req nwsiroi #g; spiirr 
m\i w 4«n m sfcfcgcR: i Huhsnfhm^t w \% h 
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39. In that Brahma abide the heavens, the earth, the 
firmament, the mind, and the vital airs Know Him to be 
the One—the Self. Dismiss all other talks. He is the 
bridge that leads to Immortality (the liberation from the 
conditioned to the unconditioned)—Muudaka, 2 2. 5 

Note — By heaven is meant the celestial legions Theie are five or seven 
such celestial worlds. 

The E^rth has Beven regions,, Atala Sutala , Tal&tala , Pdfc&Za, &c., &c., 
The firmament is the Bhuvar-loka , the abode of the spmts of the dead before 
their rebnth on the earth or translation to heaven. By mind {in the text) is 
meant the mental world In short, the entue V irat (cosmos) stands on Him. 
The commentator cites Glt&, XV III, 66 qfoqsq to m ) as a parallel 

teaching to the woids * wm fogsvn in the text This veise of the Qitd is called 
to —the final teachihg of Sitkrisna to Ai juna and, through him, to mankind. 
This 'To is also called irqrmi to— the path of refuge—the resignation of 
one’s self to the Lord —absolutely. > 

Dismiss all wranglmgs, all speculations f Take to Him, and He will be 
your Saviour. This to (tli8 path of devotion) is reconcilable with the 
Vedantic teaching of nroSi , for does not the meigmg of the Jiva in Brahma 
mean the renunciation of the lower self—its losing its individuality—in the^* 
cosmic Self ? 

- From the mo3t ancient till the latest days, Hindu seekers after higher life 
have made their goal to be at one with the Supreme Sikhism, which though” 
consideied as a protest against Hinduism, has also the identical teaching m their 
Granth Saheb. What is ^lr?i (Sukhumni)? It is the merging of 

the individual ray (the human soul) in the cosmic (the Supreme Sun*) That 
great Hindi poet, Tulsid&sa, notwithstanding his express devotion to R&ma of 
the R&m&yana, soars at times to great heights of thought and gives out his inner 
aspuation, i e , the wish to be lost in the Supreme—In his feroqfSrar (his devotional 
hymns)*, Tulsidas not only inclines to the teaching of the Vedanta— the final 
goal of the soul being at one with Brahma,—but also to the TOran? doctrine—the 
illusoiy chaiactei of the phenomenal woilcl. In one of his hymus (Vinaya 
Patrika,—page Indian Press Edition) occurs the following:— 

mra era ensrr 1 fog srra sra fasrar 11 
sju gw gm; fera i ^ *rrat it 


*An excellent edition of this work has- been published by the Indian Press of 
Allahabad with the very lucid paraphrase and expiiiiwm roloi .'nJ vocabulary of 
archaic and difficult words by Pandit BameswarBhatta 01 \^ra, vriir^o odt i^ri of R&tn&yana 
equally redounds to that Pandit’s Hindi scholarship The Hindi reading public ts 
greatly indebted to this* learned translator. 



English tarnslation .—Thy abode is in the ocean of bliss. In thy ignorance 
why dost thou die suffering from thirst. Thou takest the milage to be real 1 Why 
dost thou immerse thyself into it with a feolmg of delight 

Such ideas have bcfoie found expiesston m old Vedantic texts, and have 
been 10 -echoed by the modern saints of Ilnidustlian. 

Identical also on this subject is also that gieat iconoclastic foe of Brahman¬ 
ism ICablr, who sang as follows — 

tTHTf fan# I ^T%r ^3cT 55# ?f# I 

§ | tocT fatcf SI# ^ U 

<£nrr sir 51 % sre: ffsar fa=Kr s^r# I: i 

Worn HR fall 5TC SRI, W$TJ W «ffl# ^ I 
5Rt fflf 51#, 5l?3t nfcRI# ^ I 
English translation —The fish is thirsty m his watery abode 1 f !. 

I see the spectacle, and cannot help laughing 

The musk lies m his navel. But the muskdeer seeks every blade of grass 
outside (to find out the cause of the fiagrance of the musk inside his own body). 

The Ommpiesent Biahma peivades eveiy object (on this eaith) but the 
seeker wanders far and wide in seaich of Him Men lacking true knowledge 
of the whereabouts of the Deity wandei hither and tkitkex—sometimes to 
Mathura, sometimes to Kasi 

Says Kabir, hear 0 ye saints, the Eternal One can very easily be reached* 
The Vedantic ring in this hymn is veiy clear. The belief of the 
Mohammedan Sufis of India is too well-known to require dwelling upon. 

§*i#f faprcfcr i 

*rt srf^RT gfa I 

a§T3T ira: s fowiKW sifitfscr: n a® 11 

(<FT03KP 54I^I»I ) 

51%: *3# srRTft% 51%: 5#faa 51% ! 3lr 

fin# an#%ct 5#faiTfar sr^rarr »j#- 

snfasg%il%5 *vr sri# 4 nf%r sr ^^ctirtirt sfofm safari *Rfcr i 
fpc ang* c% snnfa 5i#wnra# h so 11 

40. He is all-knowledge—all-pervading His glory 
.rises from the earth to the heavens. He resides in the celes¬ 
tial capital town of the heart—Mundaka, 2. 2. 7. 

Note—T he attributive of mfk$ is tautologous after unless we take 

the root, meaning to find. 

Brahamapura is the figurative expression for the heart. 
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groined f^TTCUfcT srfcT. I 

fs *v JN *v. -v. rs ♦ 

T^5T 


ftlf: II «? II 

(gv^^ist) 


%i am fsj: ^rnft airj^ asrcfei \ 

?fsrs33 ^si fersi #p^ ttaitafcf i 

m *asw*wfccr asr qftiRrat swnowiaf * frar ftar m surfer* 

sparer?t 1 cfcsr^rd^r cr?sHr srama?* 1 q fe Bikgwro 1 ^ w p un wft ^ lapfcft- 

51$: 11 y* 11 


41, In the golden city, whose Lord is Brahma, dwells 
He who is free from Rajas and Tamas. He is pure—shin¬ 
ing—the light of lights. The wise know him.—Mundaka, 
2. 2. 9. 

Note.—T he commentator derives from *fi (Brahma) + (lord). 3^ 

means ^ 3^ » 

The heart is the seat of God. Compare Glt&—18. 61—Brahma is the light 
of lights —Compare Glt&—15, 12. 

sniMcr srfcr: i 

snwr gfa H&jifSwft! ra?TR?t Hiftrar^i 
9IRH*k KKtufts Slglfasf ^fts: II 8* II 

( g*s*p ^lilsi) 

spsr ^'TTfkcrro 

$Ara£pnro£i WRafcronr*« 1 ^Tfasrr^ vramra* vramAvt u&gsnn- 
*m\ *m r wita Efitetfa q s refo r 

igsrefer na n<iia i *ifa *fe‘> tawra; incJrdcrcfa *r#- 

*zit tcsr ^^krarerr wfcgt gnforra ??**$: 11 y^ 11 

42. He is life—the animator of all living beings. He 
imparts knowledge. He does not wrangle much. He playsr 
with himself—makes love to himself—He is the- worker.- 
He is the adored of all those who understand Him—Mun-: 
daka, 3. 1. 4. 


*reR«r«recrmT in *mm WR»?tm asrsftur 
ww: wfft s$iftnhit% s^rt 4 'wuft m qfaratar.mRn 

( g®^5 ^.niJri) 

qq <aW*CT WHT *T$F! CTUpSTOn j&tT “3 SJjpn qpft STcU 5J 
tW?gM ft(<W»t 55«ft 5TW: qH: ^UtfWrSTOril^CTR 

?isj? ta%nft^rmq; gat awi anllrPra&q ^*sqn%?fSErat 
fttftq i sgraqai sHr i wr oar 

•gsaftcrar agmr ^ q i «5r i ?miy^ arcftnf^hf t 3rar: ^uft&qqwtNt i 
an? i fteq ?r|q i ag ^^^ngqisiR fafer a^r ft? 
enat nan? mt sotfft ?nfcfcrqsr % ft3?g% spt ftfrs?: shift; s rerei^awi 
wiliH|H! q q?rq{ ^c qr ftfawh^ f&if amaat ffer ^bsftiqp #srr 

hqft wift ^wdtriifiimq: n , &\ n 

43. Brahma is always attained by truth, by penance, 

by perfect knowledge, by Brahamaeharya. Inside the 

body is the Dweller—the pure, lustreful One. The saints 

see Him—they who have controlled their passions—they who 

have freed themselves of their vices —Mundaka, 3. 1. 5. 

« * * 

Noth—S utya has "been defined as having the meaning pf viewing things 
impartially. 

13iahmacharya, according to the commentary, is the remmoiation of the 
fruit® of services to God. It haB also the meaning of all those who associate 
with men who constantly study the Vedag. 

surfrt sti^ n#r <wt forat form i 
atewror vsr ewreivq it fawn*. hssii 

( g*®* illUl) 


<? V 

3<lRf 

«wf# snutftui ^Pt: asw ^sift qsr %nwm 

d«jT juuf ftslft «qft i ft ft^qtr i h* from* srer- 

sp&ht^n; air^ftq: wsRjftitfft n gp® « ftmqtengq*R*r» 

'arawftis nthsift i <*mm\ h nforift m ^ gnftmrcft ft * 



BRA HMOPANISAT-SARA-DIPIKA. 


27 


qRWfasftJcr ii uni ^ BcSfW 

Hsnrtfgf# iiwii 

44. Truth, alone triumphs, not falsehood. Truth leads 
to the path of Brahma. By that path do seers walk—they 
who have attained all their desires. Through that path lies 
the seat of Brahma.—Mundaka, 3. 1. 6. 

Compare Gita II, 10 7. 



t^r nar mr g qiu ii 


£ l 

HKTW: ferer: U S* II ' 

I^sEtMs dr^44d'5ik®il^r sira^WR feidt 
#iira ir*mi 

45. All the sovereigns of empires that are seen on the 
Earth; and all the rulers of heavens, Indra and others, such 
as are heard—all are pervaded, both inside and outside, by 
Narayana. 


.nut srret borsu icsiF^j thw rtf i 

agrwf ftscrer bmfu fmswr ii si. n 

(trflfo * i * n u u hi) , 
udt srr^r Rraraft sra| WRjggfcr ihstt 

ginfwnrfq * fl rn i&d siktf<r 

mRfj cTsp fai h i f^n?rrcut #^r stfrn 3- 

^ g ^tg^ re*Effw ^ ^i 5fm% I srfh: i% ftgrer (sng- 

JTTT^T gr gRCO ST fcHfST 5l=C^lf^ g fthfh WU g f^«TTfcT 

fe^ruil ¥iu is&umreaT* #m*KT53 «*% ii 

46. Words fail to describe Him ; the mind fails to 
apprehend him. He who knows Him to be full of bliss, has 
no fear from any one.—Taittiriya, 2. 4,1. and 2. 6. 1. 

Note.—B rahma has been described as Bliss, ww* t a«S. 

If one desires bliss, let him reach the fountainhead of bliss vit, 
Brahma, % m fjfli'ffj t w »nfu. Fear arises from one who is other than **& 




The sage who sees Biahma in every object around him, i who bees no other 
©ntity than Biahma., can have no feai. He cannot be afnud of himself* 

=gti% mm 

($33# miW) 

?m mrwi q?f srror snd&fo crqi&r ** wr#n- 
^RTgfa t i ^wi^ r £rht <r§rm m^firaT ¥F*% 
srir^^Riwrr^rfw «rrc?r% <ran*r I ?f<r ste: i ^ertsi spfifc 
qroftr it ttvs ii 

47. All the Vedas sing the praises of that place; all 
penances are undergone for the attainment of that place. 
Men observe the ordinances of Brahmamcal life to reach that 
place. That place do I tell you in brief —Katha. 1. 2.15. 


» ^ A ♦ ♦ 

wT^n ii ^ n 

^ i^» *»») 


siw m maqwm* srm m; vzvmi «tm tot 

ai^RTfet gg r ^ »f Wq ;pEPgtf%ra; au&t% asrsn^sr 
*st& II »<£ ti 


48. That refuge is best; that refuge is the highest. 
Having attained that refuge, he is honoured in Brahma-loka 
(the world of Brahma.—Katha, 1. 2. 17. 
jjsHjfa ct^j agriin gifacg ^nhrfcr I 

srcM ft a5if?f ^ wfo; i 

W *n^frt II 8 S.II 


(*5S^ I ) 

m wrsar urcfoa ^OTagrarerinft: farms; f^srsTfar sii g^rr- 
fafcrd sgrcrsr; sraisssMii'aferftisr arortfar amrSt- 
mej#: i s* ggt *m sro; srm *drar simfl *^&5q§; i 
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?r Ttrtsspc ^ ?m cr*=rttT- 

pfra^flT^ I w i I ag gwwi i KW ^ m 

^crsr^dH 3PSRT q%rn^T n^T cTFT t^FJTfic# I 

qqmm ^isjrr^ q g i qtnsn an jf?% m*n *cftr mg* 
srr*rt wr% h q>^rifcq$: u««, n 

49. Sitting he travels far. Lying, he reaches all places. 
Who else than I can know such a Deity—ever intoxicated 
with Bliss ?—Katha, 1 2. 20. 


stf^^criiTiT mi?#fq sr%; i 

3RF3CK ^RRi I 

*lfM f^lfTT^TR TMT W ?T #srfcf UV.OH 

(*RSS# «i1l) 


q uf* nist&g srarn 

5tT a<^»^^g^W<flu^ql uct: qsrr ^nsg *rf^- 

w cn?% srcft^feirr fag<r i nw qn*faqqfs«Er tnftmFrcfer Uct: 


JTftcf wispTcruT ^xq^rig ^tg q^tftwrecsr * reg* wi- 

5TO crifo ^f^jcTRiTT^ q<qr twig^E qscfrsa^sji' *f ^Irafcr dtq&igFftst 
q qqStnftflTPli U <\o U 


50. He who has no (physical) body (like ordinary men) 
and he who dwells in bodies that will die, is great. He 
pervades all objects. The wise, who know him to be as des¬ 
cribed above, are not affected by grief.—Katha, 1. 2. 20. 
gaqfcr i 


4 flSjT # ^ I 

3RFSRRT HpB R^l^T £ \\W\ 

( i ) 

qw v, f%H<tor qrjqwmg, q?ft m# §m \ n gq: 

mrnfiTmg; qars^q ^qsgjq* 1 qmtmajrai* mqmrmg. i 
^ mq?sp 1 nar 1 crsng fo ^ wv r qqi arereT 

srt ctq mnig marc® sFra-qqftq q^cT*. qt ^g^q t f s g csr. q* m 
qjiFrc 1 spr wicHi* ci 1 erg; qmgsr anfom*q Mtq gs% qpgg«Ri 
gns u h* u 
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51. He is beyond sound, beyond touch, beyond colour. 
He does not waste.—He is Eternal,—He is Bliss. He has 
no desires. He has no beginning, no end. He is greater 
than the great. A man who understands Brahma (as des¬ 
cribed above) is saved from the jaws of Heath.—Katha, 1. 
3.15. 





I 


( er: mit«i) 

WRTf ; 3tol afRT icTSfcT in#?: S*5TfSro: 

*r: 5^ri ir&mk: ^crocrrr i srsfercrcf 

srflcT t i 

i s# *ar smgfcrrcj i uur *r: i 

$F#arfrre#<K?T 1%: *n #r g i fcraftft i i irfargof hrt# ftsnsrr 
^ 3^T ^ « rirl R.rh HTW W 
u ««n 


52. The dweller in the body is of the size of the 
thumb. He is the Inner Spirit. He has always his seat in 
the heart of men. The seeker should separate Him from 
the body diligently and patiently, as one separates the reed 
from the muaja grass—ICatha, 1. G 17. 

Note —No statement ot actual size is meant by speaking of the Inner Spirit 
as having of the size of the thumb. It simply means He is a subtle substance. 

Here the spirit is described as hidden by the covering of the physical body, 
as the arrow reed Is enclosed m the Munya grass And, as the latter is separated 
from its covering, so should the spirit be sifted from the material vesture which 
covers and hides it. 


Elsewhere the spirit is described as being concealed in the body, as butter 
lies hidden in milk He is to be churned out. He is like the oil in the Til seed. 
He has to be expressed. The art of uncovering Him and churning Him and 
expressing Him is taught in the VecI4nta, the Yoga and Bhakti Skstras. He is to 
be evolved by constant application of the mind to Him. 
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^ m* & reft ?re \\^\\\ 

(&i ?i«i) 

2j^ir m^vpg^ w«f i %& a?rar gfaj i ^ m I 

fe%fcrcta: ^ftfer^n#n%; i ^f^f^c #rcrar* 

g i «* 5 rfNjfo?*sre; i sr *r{^ ^rf^gtn^ \V\\w 

53. He who is inexpressible by speech, He by whose 
power speech is utterable, know Him Brahma. He is not 
what is (ordinarily) adored.—Kena, 1. 4. 

Note. — The material forms that are worshipped as symbols of the Deity are 
not to he considered as the real Brahma. 


gw& cr fen i; I 

wnai h ngh i 

# afR# h# nvan 

(fcr KAfi) 

aj^sisr mm i wtora? 

wgt a®?t i ?rafNfi‘ l f^n?igqratf vem 

54. That which the mind cannot comprehend, He 
who gives the power of- reflection to the mind know Him to 
be Brahma and not this (the material symbol) that people 
adore.—Kena, 1. 5. 
gwdtetq *pn£r I 

qsifm ?r qwfit hn snjrfa trenfh i 
air fafe ht nf^npttvf 11**11 

( 4* SMU) 

H wrct i asnmsrgrfa •wn&uqMfr cr^r m 

ii ** it 


55. That which the eye does not see, He by whose 
power the eye can see, know him to be Brahma, not this 
which people adore.—Kena, 1. 8. 
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^ _-V_ «»*. „ 

gm^cT^el gttB I 

*Rsn% n an%fh ^ anj: uuiiteel i 
ata agr 5 % Ws h? nviii 

( $* 11 c I ) 

^ sir sn^R * siFttfcT surer snren sri## cr^r ?N 

56. That which does not breathe with the vital air but 
He by whose power the vital air gets its activities, know 
Him to be Brahma, and not this that people worship.— 
Kena, 1. 8. 

^mcrr^T m § srrafe ?r ^n«rt srpi1 


^ rasth wiw fr =sr§<u asafrr 1 

*nrariwR5sft a qdifcustarwl mfa iiuvsh 

( sat mm) (su»i ) 

agr# *r fcrsfcr srfer 1 i 

afTRapr^ wrfcr iRjpr: tpbp: c^t sti^r pirRftr: ircsq^ 
64 sr^tR jrIw ^fwrr sirt cr^Nr jr^tt r irftr- 


55SHt m%px ttcn; 




*r 3 iR*& It HV 9 II 


57. His form is not visible. No one sees Him. He 


is composed of the heart, the mind, and, intellect They 
who know Him as such, do not become subject to death. 
—Hath a, 1. 6. 9. 

Note.— The commentary explains by the woid RRm Btahma has no 

material form to be perceived by the senses. He can only be thought of as con¬ 
stituted of ^ nsj 1 * (fevnrnflsgfi) nws ( egpi ) 

B S^^srfergfcT RSHT- 

m* h*«?u 

(Jt?i *mpwr *w ) 

H dr ^cRtfet 1 srrebp? 
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fesjFit sft%t suffer gjj^tsJT 

srra^r i eraser tew ^rw qftfTWstcrwr gw: gw: if srrerc 1 
<n$«swr ^ j^rs^r sri^^js^t^ri^i^r ^n?rr: *r 53# ^rw 1 1 

sr tvr fasiTWJnftr srtot: ?r«tw s&rerarat 1 ^n#^: ww sr q^srews^al 

^RWieTO: g- q^r fwgwrgwn mrsn^wwrd^icr 5 =wwrrw ssr^r 
*=rt^qwwr sRtefrfo ww: 11 v 11 

58 Veiily, this Shining One creates the quarters and 
the sub-quarters. He appears to be bom, sometimes inside 
the womb, sometimes on the point of coming out of the 
womb with his face bulging out—sometimes covered by the 
membranous coat —Mahanarayana 2 1. 

No ie —The commentator derives ^ from %, to act like an actor. The Deity 
is described to act like an actor in his various parts, sometimes as a foetus in the 
womb, sometimes as a child delivered fiom the womb, and so on. Iiis manifest¬ 
ations aie nnmbeiJess 

gsrc^cr^er arrerw 1 

<rV lim*1 q^q mh few \ 

si^mm nuui 

( flfT wmw ) 

trctwi q'Rxr urt q^toaiR* 

sjmft ^gre rwrq : qfrewaiicw srdr f^r^gr fw^rew sranraft: srarntf ^R^srcr- 
•sr^rt qT^t sffarcrawn %i aecrew itf 

smwsv sraif snw: sn^-qn^tff 1 shcfrt tg*$«N stTcrRSRr ’wfir- 

# 5 p$w wfcrlfawll:: ^mfecrwra. ^w^wtwrwrmtrw#; iarcg ^h- 

#pqm ^rwwfa srtenftfcr wet. ct^i cr^wTgsnftsrl^fcr vxfr u ^ it 

59. Pervading all the vvoilds, peivadmg all objects, 
pervading all quarters (north, south, east and west) and sub- 
quarters (north-east, north-west, south-east and south-west), 
the Lord of creation, the First Cause, manifested Himself.—• 
Mahanaravana 2 7. 

• wgfrrsrsrifog &r£g snrfrc.fa fipsrr: srfin 1 

^ mz$i srrmsqsrfgfH^ \ 

^fFiw^dr^ h x¥m 

(m) 
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(tsficut wnait cf^r S3 a;tN> 3ff?fter%F5f- 

firfeiefr Q^t isrfn^^iiRTt «^fcr ^w- 

»m*ncr^r 3 ^^ j^fir h 

<w «5r#tsJtau: 11 ^0 11 

60. Verily, know the Self as one in all conditions 
of wakefulness, dreams and sound sleep. He is beyond the 
Regions of the Earth, the firmament, and the heavens. The 
£nan who has realised that Brahma is above all conditioned 


states is not subject to repeated births. Brahma-Vindu.—11. 

33 ftrsnrihfcr ep«iuflr cm 

Ihun srfct; 1 

mq -mm mm --i 

?ro wro wn4 ^ to =5 IK? n 

(?4aT«rR *l*l) 

ferc; mx wot f^^ur: 3 ##>t *n*ftr smr- 

amr wmsn wnr* snab wh 
sn®i nm$t wnga crenftr tqmrar era *nnrt cT ffiuraqfcwpii 

#rsNws«Jair a«Wfl&?n©tf ^*r?a ^mftenfar- 

*mcTT *«r tqr ^^rtsfa u%m j^smiir% 

^mpti w \K 11 


61. Divide the point at the end of a hair into a hun¬ 
dred thousand parts and continue dividing the part into 
further halves. So small is Brahma.—Sveta. 5. 9. 

Note —Brahma is called Tthranpina, became he is not colouied (affected) by 
tll6 condition Of the phenomenal world. Though desciibed so minute as smaller 
th&n a hundred thousandth part of a hair’s ending point* yet it is also described 
elsewhere as of the largest size* pervading the whole universe and immanent ift 
eveiy object. 

sreg a§r ?m sr^snwwftfh; TO fa g wn * 

1 ^ 5^ ar^rrffeu i 

SP^ SRTC ^ fern? u I,* n 

(« j ) 
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jjsjt b£ sdrsum; wfairws- 

aqr f^^Tcf cr^ 5 WCT ifcrsrcq ga§*n?r fsrusrasmt ft j?*c3i- 
suwl qrawt y g r ^^ ar arrant feisri gsgn^^ror^r- 

cpqir^r «n^{ it »i 

62. Just as oil exists in the Til (sesame) seed, just as 
smell in flowers, so Brahma pervades throughout the cosmos 
inside and outside.—DhyUnavindu 7. 

gf^cripT H&nrot 1 

w M ^w \ 

r^wr ?pfr M u i\ n 

( fqirfRf| a I ) 

mi q^ffr^r #or£r ^rt sqrofe w tNs u«rr qmr^ 

qRissst* srm Wb m^i qr^i^ sRi'etf sngak- 

fcrsNb H VI u 

63. Just as fragrance pervades the flower, just as 
butter permeates the milk, just as oil pervades the sesame 
seed and just as gold permeates the reef of gold.—Dhyana- 
vindu. 5. 

q# SPlffej ^HFR HF%: ^ 1 

Tw^km^t femi n W « 

(\ i) 

wwtenft w wftu# qgfaqrafc sprflr cearfo wksIi 

a^rlxiT asrfti 

fcsrat swfh ffei rqfetf srusp ii m « 

64. Just as the bads of a necklace are strung into 
the thread, so are all objects strung in the Atma The man 
who has a stable mind and is free from delusions, realises 
Brahma and abides in Him (i.e., attains to the condition of 
Brahma) Dhyanavindu.— 6 . 

suusuru^ i 

!# i mm f^ro; ww r^tt i 
mm *n% saraftro: n ix n 

( s; | ) 
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cT^T ^RT #P3K^T 5HT 3 

ST^t rl^^r =q 5?r: 

W*n g «f ct«it <rw *rq>& sr 

w% el^ncirr sJNraqqit arafeicr; sricrfscft sjq&Rsri u v%H 



65. The tree has its parts, but its shadow is without 
parts. The Atma has the condition of both Saluda and Nis- 
kala (with parts and without parts).—Dhyanavindu 8. 

Note —The term mt (kal&) is used with reference to the digits of the moon, 
which is supposed to possess sixteen A ala <? 

The waxing and waning of the moon is due to the gain or loss of its kalas 
The ties has its loots, trunk, blanches, leaver floweis and flints. All are 
its kala. Therefoie the tiee is sakala (i c having kala) Not bo its shadow. 

Biahma howevei, has the double nature of being both sakala and n%8~ 

kala . 

Well, theie may not be many At mas, bnt you must concede that 
there may be at least two. To tins the folloniiig is the answei 

qg sncm^r wr ¥R<j qrg sricurI *r?raqr sjfa; i 

§:t §sp?f hum 1 ^' i 

fqcqsr UH n 


( ?,tin t si^i ) 

*|q*nrr q^rtni *jqqrtfii% qmracreg ^trut 

mw^R T 533 # w qr*qri£rctb:Rt swr f^fr 

mmt *wr ?rt«R9?3r *n^r t^ftrfcr qr? ^ 

$fcf mito g?#r issat w qsw f^n cf cTOTicf^sq %scremiqqr 
qtqjqt 1<ar srrauwq snfi *m qqftft 

1 qfeR=q3n% SPRT^T 

#qRJ?t ftFTW U RfegStcq^q^ q: 3Rlf^TU- 

g^t Jjqf% 5U% ftr^fqs 

fcTg% erqqtftWpTreresqsrw?rq:q %?q^q 3 qrsrq srcgcrsg gr§q 
m ^cTRh^nR grjgnftr^qcRT qmcrq.q qSri&p q^gu^i^hq 
to w \% H 


66. There are two birds with beautiful plumage, who 
are associated with each other as friends. They roost on the 
same tree One eats the sweet fruits of the fig tree ; but the 
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other abstains from eating, aud looks on.—Mundaka, 3-1-1. 
Swetaswatara —4 6. 


Note, —The commentator plays on the word Samana means ordinarily 
equal, common, i e, the same But it has also the sense of possessing ^ i,e. 9 
egotiBin—the sense of one’s individuality The jiva has this sense But Brahma 
is free from it The jim, theiefoie, partakes the fruits of its individual existence. 
Not so Brahma. This is the only difference between the two. Consciousness, 
intelligence ip the common property of both 




SFSft ^UFTWiit- 

^ II II 


( ^%T^cI7 S|*l ) 

^•.^T^crmOTi sf^-t sram sTUnto; tootA* ^RTsr^fcn 


wra jjsto srerc: 


crar 


?r jsjterI fsra?l qr q>qira%flr «mr fsrgrnstTfr umr i |qr #tt 

gwiuft jut jtujt 3 * 5 ?$% sftewsrcjnrg; 13i3 * wpftr ^rr ^nrmrt $tu?Rt 
jro Stop! stcrf^wr^ w* totrjtt 3t^t 

spftFif srafcr 

st^rfcr ?{3r% srafa qrJTRm ftritq? iirai&frpirera^ msirersres- 
^tqmqcHr srisitfcT s^rsfq ^fqir^crlqqcfr^qnn^ wh iftsu 


67. The unborn Purusa (Dweller in the body) con¬ 
sorts with the unborn tri-coloured Prahriti , constituted of 
the three Gunas — Satwa, Bajas and Tamas Many are the 
off-springs begotten of this intercourse resembling one an¬ 
other. The unborn (Purusa) lies with her, the unborn 
(Prahriti,) but i enounces her after enjoyment of his inter¬ 
course with her—Swetaswatara, 4. 5. 


Note —This text has a double moaning. Aj& means a he-goat, ajft a she* 
goat. The attributives, ted, white and black, have been purposely used to de¬ 
note the thiee gunas, Rajas^ Saliia and Tamas, Nature cannot evolve but by 
union with spmt. This is the pith of the S&mkbya system of philosophy, 
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This is not the only instance o£ tlie use of indelicate analogies in theological 
and philosophical literature. 

Tlie Hatha — Piadi-pika, a well known tieatise on Yoga, has the following:— 

(а) *TfjT afT^ST 1 

gr aiqqafo g crrsrsnm tot 11 

?fr ¥FTq<rt »rft i 

ffr ^ u 

( б ) irfirr^ i 

cTO5 ^ fswaBT! ii 

ftu j s^qtfe cTT fair cr^qq^fl t 

^rJTt^T^n* cff ^iqrcr^qT^ran ii 

verier q: setr? r n 


One is suiprised that a tieatise on Yoga should be disfigured by this picture 
in sloka (a), suggestive of carnality, so uncalled ioi and so out of place 

But when the real meaning of these utteianccs as given there, is learnt every¬ 
thing appears as decent and spiritual as could be desired. But why on earth use 
gmeh gross figurative passages 9 An unscrupulous Christian Missionary pieacher 
bent on making mischief, and otheis equally hostile to Hindu sacred hteiature, 
can make good capital out of such appaient meligious texts, by suppressing the 
true interpretation of these texts from then audience, before whom they can 
caricature these “ heathenish ” teachings. 

ssrfairRmm #>i«r i 


srrfms? ^ mwsmwFr i 

STTVTT: SRt ^ 

«rFH U*« 5 U 


ftn T flapw ifat f*r: 

^T^r%r^ri%qrEqq; vig 

ftwtc JTTWRSTOBTq UTO #3Rqrj^ #foq p f 

^ snwTKTti^r# 5 R^Rqrq; f^srof^rgg m satg 

v$ww. agj%r fefrar irgwssT cre$‘ arum Tiers 3?qrar- 


%rfcr f^TRT cRq^rm qKcr; 
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68 To obtain a supply of one’s food one should 
take to honest work that may not bring ill repute. The 
object of eating is to sustain life , and the object of life 
is to acquire the knowledge of eternal truth, so that one 
may not be subject to repeated births. 

Note —The object of Brahma jnflna (knowledge of Brahma) is to obtain 
victory over death , or, as the commentator puts it, to obtain victory over repeated 
births 

ug Ursr itu u i 

swim ejfwrf h siwr: $ * f^j: i 

siiun 

( * 1 ® I ) 

sjepsnuT u swt u 

sa«pj: uur qu guusu sftuT- 

srrw u fqqpftu‘% uupft anun u^ww^rai’Nq: Ucft ut% R^r- 

sju: ^ assnf^iscucr^igur: urcrnsum sm agrfcrsg- 

fers? srgutt uu: srrq>RT%nu. sresereraRtmsnF 

Sfciq>TC SRSUUti Himrafut URfR UWTRft^snu: W\ 

69. Many have not succeeded even to the extent of 
hearing about Him Many have not understood Him, 
though they have heard about Him. How few are they who 
can speak what He is Accomplished is he who has the 
knowledge of Brahma. Wonderful must be the knower— more 
wonderful still the disciple taught by such an accomplished 
teacher.—Katha. 2 7. 

Note- —The commentator observes that lare is the man who, after having 
realised S aguna Brahma, strives to know the Ntrguna Brahma . 

ug sirPpSwrfif far ?fa tunf i 

fcrara « 4 iw: I 

## sswifrr aftwr# 'rcrat t|vs<>n 

asrftr ft srfu s^m^ssr: fcr^hrqr 

UT5T; US# U0U fsKU^UT f^FiUTq? qj: SPUR: %rshr- 
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^f??r air w%* $fra% ^r- 

itsou 

70 The knot of the heart is cnt asunder All the 
doubts ai-c dispelled. That man’s actions are steiilized 
(made mapable of bearing fruits) when he has seen Him 
who manifests as the highest and the lowest (Brahma)— 

Mundaka, 2 2. 8. 

» * ' 

Note — TOsft lias been parapluased as ^sp***^ 

stg 3 ir fcra tre[firefq giM <rer R^ihisfw 1 

mmm m m w i 

WilfTTcT fwm?iT^RcTTH; nwi 

( ? I ) 

SFT J5«TFJTJIcf ^ m ST^fcT R c?ST cTST Sfr- 

ird Sfcr Strfcr stnfcr firfcsr??: 'sr u^r vti; stut 

Rir^^H^iairH^3fRi% ^ f^rgtra^ or 

<ri^t =5r iwmwwfrfis?? m R*irfcrw% I; f^F-rsr 

?mr R5CS5T sir <rfo^&T #RmTir 1 

R^wir g^rnur 

71. He who thinks that he has not apprehended 
Brahma, may be credited to have foiraed a correct opinion. 
He who has formed the opinion that Brahma has been 
understood, is an ignoramus Brahma has not been known 
by one who thinks that he is the knower. But he who thinks 
he has not known Him, has come to know Him (correctly).— 
Kena, 2. 5. 

Note -Selfsatisfaction and arrogance of a pretender to knowledge of 
Bralitaa is condemned here. 

^3 c*?r cTBnflnft^T i 

w sg^4% srtht ^ £r? foar: i 

w weftsanwm asrcwRga imn 

( «%: $|« | ) 
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wr 5^91 f^gsfUr feqfb flrerr: jjtftfarar: sai ^mr: 
fMiftnirr sjtfcnm' elw ^Wqi^i^al^ ^nT R T: sr g cq sft swf 

q^y&srarrarerc ir^f iktustts?: ^ 

spitjjce^ sfcwcsn i ?rat crINr sipjtr snre^ u u 

72 When all desires that have lain in the heart have 
been swept away, then has mortal man no death. He reaches 
the Brahmic state here (even in this life on the earth).— 
Katha, 2. 6.14 " 

hstot firur# sprc - fl t^ ifeiTji^ MWT^g n^ g P^ T srfcn i 

sttsrarr foftf^rfci i 

?TfR 3TORRR5I II <33, II 

c ( !I?W * • * I « t ) 

cTTOT #tuhR ^TcTt g<RRWXi 

^RT5T%^fh ^4=r%r^j u§ct: mum: £tqT«prsi^T 

crh^ sr%sc*Tc*n* ^rag^rtcUR srRs'SteNb irvs^ u 

73. Those Brahmanas attain Brahma who perform 
sacrifices, charities, penances, without any wish for reward— 
simply as duties demanded of them by Gastric injunctions — 
Br.-4 4. 22 

Note. —m the text literally means—only worts done unselffishly 
bear lasting fruits. Hence, the attributive signifies that sacrifices, chanties and 
penances pei formed self-lessly, go to help the attainment of Biahma. 

5*w3rart^r i 

i; sc^oft ^ *ra[ r 

R^of: qwrfwsgrfcf UVS3U 

( stfrf^: I J 

t stir# ^fifcrs^ a^» ?rj; q&zm §%sm* mvt m: h§t^ asr 
Igferart u: ftwirr: fostatfui sricn 

^srfrrfau^fa ssrg*iri*rar jrrattr^^: i m m 

74. Two Brahmas have io be known—The Word 
Brahma, and the Supreme One. One thoroughly conversant 
with the Word Brahma (Veda) gets the knowledge of the 

Para-Brahma (Supreme One).—Brahma Vindu, 17. 

6 
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Note. —The realization of Brahma follows the thorough attainment of the 
knowledge levealed m the Vedas. 

srcftfR? fidnw afen i 

w q^qRt# qrnTTR uror hi i 
ifej- ?T RR%cf ctTUTf 4 - q^UT imil 

( o|) 

*33[T R^rimT^ 533% JW3T 

fosSW 5?5JT^; gf^BcnR *33 ?^IFST utamanq, 

3 f^f^tcB^rR 3 ert crspwrt tKur nfcrwf'4^% *3$: imw 

75. When the five senses of perception, along with 
the manas and the biiddiu are worked with no selfish aim— 
that is the highest goal (of life) —Katha 2 5 10 

Note —The translation of the text is in the epmt of the intei pretation m 
the commentary. 



qFFHT ?ftqq^r: fern? ^fk » 

stns^l VffrSl ^SBT 5n^T5 3% qjsfrjgnr xs&m f ^ cn ferU 
??ferm s^mr^r 3 ^€t5sr: 3 fstrcresr trc<=rT 

%W7Sn?3T^T%3I & ?% £&.' 

^T^Erfiq^feicr: srcqfeST atPESqt 3l€)3T 

&virr$T d^rs ^^FtgRT^n^n' fcsrcft sm m stror- 

3PKt f^JcETT STRTfflt# SRRqr JJ^PPIT# 3 T % ?f . Tq 

qd *iflf aimrrt n=s 2 % stsncsr^tiMr ¥nqq%q& it vs^ w 

76. Numberless are His rays—of the Light who dwells 
in the heart and shines like a lamp. They are white, green, 
tawny, golden, and light red.—Maitri, 6. 13. 

Note —Tins is an allegorical statement of a mystical tiuth known only to 
Yogis. There are numbeiless nerves running from the heart to all parts of the 
body. One of these nerves is called the SushumnB that has its passage to the 
h^&in.' It is by directing his vital air through the Sushumnd. that the Yogi 
enters the SxJ? yuloha (the region of the Sun,) and then attains the state of Brahma. 
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g5TO$rcr^r g®q% i p 

wsvk 1% gw nNrm spron: i 

w w #i#P: llWIi 

( s^mssT «i«i ) 

srwft 1# «ftwpgcU> w&ieg$ tt i wRcrjfT ^a aW i q g? 
druicr i2ft^TfErr§^i^ i fq rare fq & r fa i^sr^: i pn?w i 

^if^cTJ i^RkraT i fs^raisrarar i wfParo *£ sjcrt ^ ^icrr ^ srf 

Shut vt m. f^R? mt 

sraftsi $5j?iwil*rerc wirt *r: qrfcw ner 'n$«rc«ns$TOt ^ftlcr 

5ir^ i 

^rsjrartrwstf i 


5tr^ ^Sir ^sgT^T^f ’^JT ¥R% u 


3^wi q^TOq xfigsm ^irf^ ^raT^Rrar^ 13^nnf^ 

*3«raFlt W% ^W>K *CT% S[F5I ^ rRIRH; I SJFtft 

«i^r <sr s&raT$r i w ct^icpt* u^ufcr i tsr airi^snepcrftsf 

qqresFfa i fsnpta %u ^ttr rr^i trereiriST ftfasiras- 

frrtr srafo uraTR^: u ^s u 


77. The Jiva (Purasa) clings to the body (as a bird 
roosts on a tree) in common with the other Dweller in the 
body. The Jiva is distracted by anxious thoughts in his 
helplessness and in his del ision (that he is without a guide 
and master). When, however, he sees the glory of the other 
one (the Supreme Dweller in the body) that He is the lord, 
the Jiva’s anxiety departs.—Swetaswatara 4. 7. 

Note.~-w*i m the text has the double meaning of u m common with ” 
and M affected by egotism—individuality : 

So long as the Jiva is guided by his sense of egotism—his individuality—he 
is subject to anxieties. But as soon as he comes to see that the Supreme One 
is the master, he bas the satisfaction of the knowledge of the existence of a 
friendly controlling guide, and he labours no more under anxious thoughts about 
himself* 

That is, when the individuality is lost m cosmic consciousness, there is 
bliss— all griefs having departed at the advent of this new consciousness. 
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5T *X S^TT * WT ^rm^TmrRSRR^: I 

tot xk^xxm to? t^tt% hvsqii 


(Ig^to mi) 

<er \ *r srsrqT i * wriJ^tr srr i ft&jj «t%sr 

CTfr^ ^rrercfiu wsetcsr ^rr^i^rficitsf^Rreft 

SUJcTcU I 5lHg: I cf Wvi 

m sRsfcjtf "it %j* f^ner^ spETsrfr 

^ ^t T cflf cT ¥HW: I U 5 ^ s^RT a?r^TSt?nrElT*^ w 

*rcrser cost #=ut&r; wmsrr fastfe ^h^ut ^rr^^mrjrra: u wt u 


78. Not by karma (religious observances) ; not by 
progeny (the begetting, of children who offer oblation to the 
manes of the departed); not by riches (as the means for 
the performance of works of public and private charities 
and religious sacrifices) do men attain immoitality That is 
gained by renunciation only. Brahma shines in the cave 
(retreat) which is beyond Sioarga. The controllers of their 
passions—they who have renounced their attachments—they 
alone can enter that retreat.—Kaivalya, 1.1. 


Note.—T his is an oft quoted text of the Ved&nta There are more than one 
renderings by expositors of the various Bchools of VedantSc thought. The 
translation here follows the DipikS. 

gaufh I ‘ 

% Ngratyg 'nfcrara <m *prr: iftg^iRT sW iivss.ii 

( R»*|IU ) 

r: *PC- 

r:i^5T g^rcSTT: 


«BT^nr5 1 «rart 

S’ ^5 urrar^i^ ut: qrsRWRcr: i swfaw ww ft- 

mxi vat w<m sr opt ^sqi 
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roiitfarouNt ^51*. ^qfrr ^flr wxS mb ^^rmcnf^RT^r: 

cr^r ^ricr^^^rfeR *r% irRctt sj^aT^RTferewn«?% kj*& <rfoit 
p>tj ^rcft n vs*. u 

79. They who have well ascertained the highest truth 
by their knowledge of Vedanta—they who by their renun¬ 
ciation have been constantly endeavouring to control their 
passions ; they with purified mind attain the region of 
Brahma, in the end of their time.—Mundaka, 3. 2. 6. 

Note —i e. in the case of the seekers of Brahma, is the mo¬ 

ment when they get the knowledge of Brahma, and, renouncing their individuality, 
are lost in the great cosmic consciousness 

<jrt 5 r?? shIi^wt stb crarfa 

i#r I 

a?gnff*M% vw m neon 

(stfrfof:) 

m ft**® Etf spr *reai; m&t snr- 

^rra?r stihr wura - stfrf^; aihr ««r€rfcr sRfc neon 

80. When the individual Jiva knows “I am that 
Brahma”—the one without digits—the unconditioned—the 
dispassioned, colourless One ; he becomes at one with Him.— 
Brahmavindu. 

Note. —That condition when the Knower, the Known and the Knowledge are 
all merged in one consciousness (the consciousness of then sepaiate entities 
having disappeared), that is the Biahmic state referred to in the text. 

i 

fT ?T iWt !T ^ VTFPrt[. I 

sr 55^fT * #Esr 'Jun^iT ucui 

r =licuf^^ JSRpfasRs^^R r gpnr ftr- 

srt a^r hwr stes StMl^aSrar srerar 

a re fl re j ftwra ? n ei n 



46 


BRA BMOPANTSAT-SA RA-DlPIKA. 


81. There is no death, no birth, no confinement, no 
punishment, no liberation, no desire for liberation (to him 
who has realised that all is Brahma). This is the supreme 
truth.—Bralimavindu 



UU HR I 


sfafensq mm u^n 




m 


fa9>vfflF = r*5 agh% spr: srefh crwpfsr^racr^sr f^xr^r- 

tera*' i %fi irronr spn%^R “ * ‘ * 


11^311 


82. Like butter hidden m milk, Brahma permeates 
in each and every object Let there be constant churning 
by the churning stick of the mind. 

The manner of meditating, by which the unity with Biahma is to 
be attained, is mentioned m the following text. 

* * IS ♦ 

5*3 rfiafETs^KST rRURRR <*snf | 

^% 5 lTfqqm ^ [ 

cT^F^t W^\\\ 


(snrtejg: ) 



Rgu: srt^r ?fcr Ttewto 


83. He who is the adored of all—-He who pervades 
all, He who is the kind protector of all—that Vasudeva I am. 

Note —The highest form of Bhakti —the P ara-Bhahti takes the form of the 
devotee*B merging in the G-od he adores. 

^flRrtenWTOT F^tcT I 

HTH & wft-aTOT fenr: I 
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srgsrr: ?otbt uisrosiilw^cn 

§t^t ^ ^ ^ra^frnTB©f?r & % sr #>n srt 

5?TcJTOlfcR ^TrRTViTSncj; ^TfrlUTFR »<VJH 

84. Those worlds that are void of the sun, are filled 
with blinding darkness. To those worlds do they go after 
death who commit suicide.—Isavasyopanisad, 

Note —It is not the killers of their physical body alone who are visited 
with the punishment of being immured m a sunless prison. The spiritual suicides 
who kill their spirit while alive—the lank materialistic—it is to them also that 
the text specially refei s. 

?r h fwfm f*rr \ 

HiffRir mwJ sfsrcnwtftr w^w 

() 

| ?r sf * s?Rtu ci ^ u;! nsfc&TsftlsfR 

cran^ Igt ^ psrst ftrenq spjsr» 

vRrfa^r §»wrcqn% SrTS#fcf WTfcTTS 

fo gw rew re srrt wrt qf ^ot?jtr jruirt; f^Nn snerc^ 

SR^q sg^OWDJnt^q: 3q*JSm*K U^lt 

85. 0 ye men, you do not know Him—He who has 
created the many worlds. It is due to ignorance that there 
has been this separateness from Him. Therefore, are you 
subject to birth and death. Being surrounded hy the gloom 
of illusion, you forsook the Eternal spirit and clung to the 
perishable physical body. Theiefore, are yon subjected to 
censure. You have gratified your physical hankerings—you, 
who were enchained hy scriptural ordinances—Yajur-Veda. 

Note. —The meie ritualists—the followers of the letters of the law ; they 
who perfoimed sacrifices with the object of acquiring the good things of this 
world and that of Sicarga ; are perpetually liable to be re-born. 

wf^JT*OTcft sftrr: I 

W 3$jfT U q Ml 

( 11 * 1*1 ) 
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sjftsipjf ui^nr^rsncfiin^ ^icfrwqicWirR saflnar i spirit f»aracg«i- 
^ sr&OTW =R^eRci^ fSdfsffr&ir I <JU‘. 5^4 4 tct: n;^p:^q^. 

S5t £ 1 % %^SFcTi I "ET qfecTPRWRTJ 5(4 ufecTT §^tf*IHre4cT: I sigsq- 
»tt^t: wgtrais^nii cr^TWSKtvrRrgr; i ^f4 jtst: g g ng i Ew ; 


ruH qsrtar: gw ^r4 4g*rcm4r 
sfwa^iT 3^sr utatw ’jitcsrr 'mmmuxt fwuftrajf?cr 5 
fsrffeni; nit q%^4% at«Nrrci%T: ^spTrprhftmT 3 % qtf?i3wfrrori?i4T- 


«nwj*rcc. nc^it 

80 Immersed in ignorance, considering themselves 
as learned sages—constantly oppressed by passions blind 
and senseless—they wander about like the blind led by the 
blind.—Mundaka, 12 8 ICatlia, 1. 2 5. 


Note. —This text occurs m both the Mundaka and the Ivatba Upanishads, 
with but slight differences. The leading of the Mundaka has been 

adopted by the text. ICatha has , instead of srwrnu. The commeritaiy 

explains «w«wnw: by saying «^a«njw TftowsfitaPftgr: (constantly ovei powered by 
passions, on account of egotism ) 

asrferr *r|sr I4^r 1 

\9 

w srfftr tumm wtt ffem \ 

c* 



#rr uroCu u w n 


w infm sraita JRgfecf q44 ^nr: %srr: sffsroicr fjcttw 

5^4frT 1 rra^cf^ 5^?: gWBT gowiT^: w£»fr- 

^=ar sjRapsrtr^; lidvaii 

87. Just as beasts and birds do not stay in a moun¬ 
tain that is blazing in fire, so vices and sins do not remain 
in those who have attained the knowledge of Brahma.—Mai- 
trayani. 

?remP5tTj| 4r4r *rro; cm&&Riwikii$ a granula r 
^ 

tftr I 

t^trt w ^ ti 

< Wj# »i»i ) 
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H ^5W5rat wfcf gtSUtfa 

srgjisKft TOwn ^dr g rerofo i %g raraR jr^t: sren^; 

H««tcii RTg; usurer ^rN- ri^ ac’ ife r yfa w amiw^H srw^ gsi- 

?rer: ^i^fWn^snlt hsit j^rdtr 
’M'j&fcK&ii^ ggnsicN asisnfa: RT^crt^r srensrar Rig; i ^ *rr aimtf& 
^i^fr 1 qN^narara 3ira?t ?t^t asraifatliNT #qg 
*fRT cf^r ffnJRT3ft3fcrt£t cl'^JU'Ulf^ RTf RI?^ 5rf^ ST^RR# 3UU% 5RTS 

gR r %% qnri^% ^ i^kut rt^ gg: ^pqr^TW^Ttnf^q^T Rig; <m\&- 
wn snsraferr. w r ra* 5 ^ ^ruh sufti %irt ^arqwl^nfe 
RsffRRt mwt^r^: n<£<£ii 

N 5 

88. It is by the peace (tranquility) of bis mind that a 
man destroys his good or bad acts. The man who has 
peace (serenity, tranquility) enjoys everlasting bliss.—Mai- 
trayani, 4. 4. 


Note —This peace is the result of the attainment of the knowledge of Brah¬ 
ma ; m other words, by the realization by the Jiva of his identity with Brahma. 
He then has no desires nor fears. He is not m want of anything—he is fully 
gratified He is in an undisturbed state of mind. He is in peace. 


SfjrfcT I 

(irattraft ) 

% fcrafc* jr ir srem? #arc s reni^^ t^- 

snfm cFJR: srq#af u^g^r i^ing^r ug: q swfo T- 

!S^ tW Wi q^B qftwrt gf^R &xr rr q wftaff i <R *Rfb gR 

sgtMf rag rt^st g^r JRricr^iR i^rqii^ rag ripet gg&T JRfcr sgj 
*g sfoRgsOdi^j—u g cfifh rrhr Rsigjg 1 crer^fc? g g^r- 

a^wwifag: ?% i 


g ferg N i fcCTftun^V ffidiOfc r 1 #gigR—glfh ftgRifo 
fingRT t 1 «jg# utfh jfjfcsjjr gffh jre n flig ft fo mMr 1 
5ERRRH JR #3^1511*1? II <£«. (I 


89. It is the mind that is the cause of the changeful 

movement of worldy life (the birth and death—continuously 
7 
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repeated)* Let a man purify his mind. By attaching his 
mind to an object, he makes himself one with that object. 
This is the ancient secret.—Mai tray ani, 4. 3 

- Note,—T his secret, viz*, that your heaven or hell is the fruit of your good 
or bad thoughts—has even been the theme on which all the scriptures ha^e ever 
enlarged upon. Compare Glt& : VIII. 6. 

. ?r tog n 

He who, when bieathmg his last, attaches his mind to any being, verily, 
does he go to that being, 0 Arjuna, transformed into that being by that thought. 

is also an oft quoted text. 

He who regards himself free, becomes free. And, similarly, he who regaids 
hjmsell in bondage, becomes a bondsman. 

netg&gf*r i 

twi«Tb *rar f^rt i 

asrftr ^ r g^Rt n «.<> n 

(ifcnwft si*i ) 

*rar sftr: m: ft ftuurfts ?wRraj* nmmwt 

*rerftr m<K ^ 3^} spsRt^ 

vpst iimii 

90. If tbe heart were as much attached to Brahma as 
it is to objects of pleasure, who would not be freed from his 
bondage?—Maitrayani, 4. 5. 

frftrftuu i 

ft are; ■q i ^ sr g i 

SJSjt sfroftwflRtg || || 

(srscft^ll) 

^'sra touR m 

vmh snirarsrf&f ^ 
ft’^ral’csu ssi 5[% \\\\\\ 

91. The mind is of two kinds—pure and impure 
Th^ impure is that which is defiled by- the contact of desires! 
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The pure mind is that which is free from desires.—Brahma- 
vindu, 1. 

rw: s^5u gfirsraq i 

»Rt <*if) srregwrffttnr ?Rt u s.s> u 

q^r ^qfq^qrf^r qsn: fsn cpr it q# 

fte <W >T CT3T N^r 3TTTO ft q s g W i ft crrpqfr qwqr tftcf 

fH ^B?aR5 ftsnq qg tff mi t qq#rc*rc^K?q- 

gw«lq^« ¥»I^cT?T rfcWT aSTSTm *Tq#Eq$: « V « 

92. By rendering the mind free from lassitude and 
slackness, as also from distraction, it attains the state of what 
is technically called s*q*ft. That is the best condition. 

Note* —The mind may be supposed to be endowed with two wings. One 
is m-(laya) , the other is ( vikshepa ). 

Laya is tlie condition in. sleep and other inactive states of the mind. 
Vikshepa is wakefulness in which various activities prevail. 

When the mind has lost both these wings, then it is m the condition called 
technically untnard i e , amanasta —mindless. 

Then there is consciousness without thought Reference to that condition is 
made in Yoga Sfttra I. That condition where there is consciousness Without 
thought is called samadhi. 

crwFwfttrar q^rqra ssqr? i 

^ ^qWr spstforat: n m n 

< A;1 ) 

«$fr agq^sqrctrci; wfe 

*rer srrc* ^JT^tTcr qsq«rcii&roi irr4 mmA fri$r 

Scqfasrrq: w^\\\ 
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93. Thought is to be suppressed, so that the mind 
should become entirely void of it. This is true knowledge ; 
this is moksa. The rest is multiplying pages of discourse,— 
Brahmavindu Maitra, 6. 34. 5. 

mm tr i 

nog® 

^fcl » RrT 

II II 

( *hrnraft si^si) 

*rarftr* iter 

§nfrT ^n^^ ff iF -f^ r fu^ T *ror =gcie: sj^appro: 3JT?oft 

asrfor P&ftreroi ftesKPPi *TORfa^i i 

5*3 mft&s ^ ctc^^ Pro tsRnwnfa srftfhg' 

h cfcp sg&tpm 

w& I ^ ** g^#fl l * pm tflfrsro I g^q% 

fgTS f &ncHT *epn ^WfT P&Pr H *.y I) 

94. The bliss that one enjoys when the mind is clean¬ 
sed of all its defilements and enters the state of samadhi 
(the suppression of the mental functions)—that bliss is inex¬ 
pressible. It can only be felt by those who go into that 
condition. —Maitrayani, 6. 34. 

TOiftfarafar ^rowsjra ssim: i 
^qrmrorfrnc*i$r wr safta ?r i 
^ to *r II II 

( &P Wft *I*S|) 

w ^rqrotr: 5T5d?r:%H ^ usnflroh qsn ^ ro ^ws ran s- 

ternsRfessr* qzrar^ro * ^ Rf^r «*:- 

’^T3J^ SSTpIl ^cnTcRTcT^ p*Tt qfty q fr fohl ¥rfiF3Tijfo3£; UVW 

95. Just as water gets mingled in water ; the-fire in 
fit© , vacuum in vacuum, and after the mingling the one is not 
distinguishable from the other; so also, when the mind of a 

man is merged in Brahma, he becomes liberated (mukta ).—• 
Maitr&, 6. 34. 
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mm wr fSfiW 11 u n 


(srufof: ^|) 

*h qsnsspc spc ^ struct sNftrsjSn: tg&*ftr 

f^rarag? store ?rrenft^r?t^ **** ’eng, spsc^i 
frNksr fowiusuTdd fitst: wk\w 


96. The mind of man is the cause of his bondage 
and freedom. When the mind is attached to objects of 
pleasure, the effect is bondage. When it is detached, it leads 
to liberation (mok&a).—Brahmavindu, 2. 

g g p ^ cr fe r g gqfo i 

fCTRT fST mmi II II 

( *5^ % I ^ u i ) 

gg> sta: ?re?i g^np? 

srrc^: ggpi gst»etr ^ srcrrggrft * u^u 


97. The mind of a person who has not realised its 
identity with Brahma is uncontrolled. As vicious horses 
give trouble to their driver, so does such an uncontrolled 


mind.—Katha, 1. 3 5 





*R3 sft* wrar i 

5I¥ifcsC*mfa WIR *R^lt II 5.C II 


( scs^t tiuu) 

g wreft *« Rrewi»*«4 

fer^T FR*n grR?=ar u^rfcr upt ^rt^r iftpnu4id4fc firnnifa 
ic u^nf^H : srapar gut ter u^dftqfiWTu: xMn 

98. The man who has attained realization of identity 
with Brahma, has his mind under control—like good horses 
under the control of their driver.—Katha, 1. 3. 6. 
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*r uutr 'srrfsm^r u^f .11 


( 9>5s# 9 I ^ I is | ) 

jj ^TcT^ ftSTFITOR Ki^fcl «nw$T 

e g^r^a^greq ainsn vw ^nritfcf #atf gatjs^fjr- 
J5Brr%Bre srrfeprssfh snst^^j nVK\\ 

99. He whose mind is always impure—not having 
realised indentiy with Brahma—never attains the Brahmic 
state. He undergoes repeated births and deaths, 1. 3. 7. 

it%: i h?t- 

^TT5Tifcr nmtf ^rt h 

( 9 1 | I as » ) 

%T Ercriw* au^TcfT ^rraw: foafcrdV wrilr eifesr: 

3 'B tpr: sr&raf auwr snsftfa *&m* m to 

asfS^r 5T5tra^ s^rar n?rr qr ^ T W if^fcW^ cnsnpsr^sr- 

*!^TO.* cTrTi 5*l$r?mfa ^ *5(TcJlft SUBSft WV^ TOBT5TTfad 

5RJT a®r-^rfnsrT%* ?t^t gu^n *\ i «sr ^ugp^cmjf i wa^rg- 

src^tan: gsrastfeirc i Jngq^r 3 Iflta 5^11 n ni««n 

100. He who has attained the tiue knowledge of 
Brahma—he who has controlled his mind—attains that state 
where there is no birth or death.—Katka, 1. 3. 8. 

Compare G-itl—8. 16. 


*im spreigtar: g^^Srish snm 1 


(People return to biith, even after going to the Brdhmoloka. But people 
who have reached me, 0 Arjuna, never aie reborn.) 

fNrcrorcfr&f *r: smfmuv: i 
*fts®w: nrrmstHI utetn 

<335# 9 I ^ I $ I ) 


3 $»T BK: g^r: g^UFPJ^?T #c« . ^ _ 

tfcf ^srt i i1 u^sr TRtsrag^ 

'^r S^f to* ^ 
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*mt fofiWPJTS q fawiw agnsrt qqq; qqft- 

101. That man who employs his purified buddhi 
to control his senses, holding his manas as their reins—that 
man reaches the end of his life’s journey and arrives at 
the shrine where Visnu (the Pervader) has his abode.— 
Kathavalli, 1 3. 9. 

*tg hi airaimrrftn qfigsft rraig i 

mi srff: ^rgRT|q^ni^f^ i 

( $ \ I ) 

m\ srent*s ^rhrui qq q i m ft ssrh ?&* 

qi^qqiuqf^r ?Siq?i ci^=i tqRH^.i'icn 

qn^r sqqnwqfcr ^r^*nnfc§ter& iRo^n 

102. Just as the fire that has consumed the fuel 
becomes extinct, merging in its cause—the air ;—so does’ 
the mind merge in its cause, when its function of thinking 
has come to an end.—Maitri, 6. 24. 

Note. —sftrrfwi: Fire is begotten of air 

-v __ ~v __ _ . . *s. . 

sRrsnr ^ srcTHT3Rr mi i 

Wl irapai srerrRrat II ll 

(^mvi) 

srau: $tqnrc: Kig^uihTWR i % j?ri|<eicr ^htot #snc*iT sfa qiinr *rqfer i 
garerefr srgfh sn?*n«sq; m: \ 

q?sRl i wrIb qrresnsN fercf'srefa $^s ^g;sq q; i ^tuimv 

qrcqg; usn Hi*pwfftfci a^w sgt^rai 

103. Om is the bow ; the Jiva is the arrow ; Brahma 
is the target. Hit the target very carefully, so that the Jiva 
enter Brahma and be lost in it, as the arrow penetrates the. 
wall (at the point of the target.)—Mundaka, 2. 2. 4. 

Note —The mind should be fixed on Brahma in full concentration ; and 
when the thinkei is lost m his thought, he has gained his goal. 
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3 ^ fta^iwqT a%: 
hItTcT % TO 
^ftiRTsfo- ft# *T 



it 9«o n 


g«n to gjfqg wwfci cr^r 5Stgi?wpsg: sitifa 

*B^T5^r%f<r fTRTT Wg^ l %5TI 3T!cHT ^TcH 

sftr srgTcff^igfr^T srafo i ?fa w l^nr sgltoengi gaim^T *x ^~ 
»mft * wg i amm $g gftofcr i gwgsTOsfrgsiganTO: wg 
ato s ^fog , P ! ng ? Kft tow snc? grggr?iii% gHhqiq% a^ftj 

<#jto sgnrm wg 1 ggi%s a®hr ^qrgi gato asi?*ra>^^vR ^r^rfcr 1 m 
qsfto&sftr tofto* \\\om 


104. As the target (Brahma) is on all sides, the arrow 
should have its pointed head directed to all sides. And 
when the marksman is everywhere, surely, the tar get is hit, 

Note.—B rahma is the all-pervader, The Jlva to be at one with Him is 
to lose its conditioned existence and to be drowned in the depth of Brahma. 
When the arrow has entered the bull's eye in the wall, it is no longer visible—the 
target having swallowed it as it were So the individual thinker loses its separate 
existence, having become one with Him* 

*3 f 5 * g§fc reret s g wg q fogtQt sjftog 1 

"m ^pfvsrsr w wit \ 

TO HfPTO II II 


1 5o | ) 



«giq <^s re q tfrgref» i to* % fcto q r sgwgfc$Tftow g rari g i fvi ^ to 

uiws 77 ^% 1 tot *w TOnto 1 

fejgqqnfofiT ^ 7 : to sbtow «qfcr 1 gw % 

*reeto gr <£r$tor g$& 11 * 0^1 


105. Higher than the senses are the objects of percep¬ 
tion ; higher than the objects of perception is the mqnas ; 
higher than the manas is the buddhi; higher than the 
'buddhi is the mahat~~ Katha, 3. 10. 
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<Ri \ 

3»m ht qrmfa: w %°i n 

( ^ i S9 I ) 

?rw^Rj snr 3 qwrwsj «raftr i swrfsu; 

«smu ^ a^rffer i i sen fa <^i i fa 

<W ui%: qwira^ wm afasssu \\Ko\w 

106 Higher than, mahat is the avyahta —the 
unmanifest; higher than the Unmamfest is no one. This 
is the highest limit, the highest goal —Katha, 3. 11. 

Note — There are peihaps no exact synonyms in English for wsg%: ^ and 
sfskh, “ Mind/’ ** intellect ” and the “ Unniamfest ” aie the woids generally used. 
Manas is the (mdeterminative) aspect of the mind; the 

(determinative; aspect is Buddhi The Avyak^i (iininunfest) is Praknfci, and 
higher than Praknti iQ the Petrusha The (Dwellei m the body;, 

*13 ^T^TrJT'TOSTrJn^T cT5T cf^T WTTcJT^RnwgpfTt 

I 

ct vfe mr i 

vit t W%o\3\\ 

(s^fest|: | ) 

* UUT UTW fffacT #qifa?T zm&S cTcr: srt 

*r% ^thcT ^’^$R r ^ r^T^i w larfam 

snrsrm% m^aj^srorer «a^r <nstfa|t| ^ciwrcin- 

cWfar asrif^T^fcT II'WSII 

107 Inside the earthen jar is vacuum When the 
jar is broken, the separate entity of the vacuum in the jar 
no longer exists : The soul is like the jar Its individuality 
having disappeared, the common property of consciousness 
( chaitanya ) survives —Brahmavindu, 13. 

1 gnft sttpra: qaafamn:» 

f^PtWR ^T: SH: I 

^ ^ STRTfif e SfRlfef ^ \\% cq« 

( sfgrfe^: S $1 ) 
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fl l wron uran* ^ ^ra*tr^qi^ 3 ^: 

gq$hnrrfr g reracRri forei ftwni snfa * srwfar %FQ?gax «ar 5 * 1 ; 
< 5 T TOflcHt ftsisr: rhNrttct 1 n«r tc?r ^tmcUTOffi^ra^ 53$: \\\o<cw 

108. The individual self, like the earthen jar, has 
many forms Being broken again and again, it does not 
know the nature of breaking. But the Great Self under¬ 
stands what the nature of the breaking is.—Brahmavindu, 14. 


*R?n qqfeK^ qr jfmrerewi srfincru 1 snnufcr srf?n \ 

i qrrqqrftm# 
ft*# ftisftq#qfft?#ft 
#kn \\%otn 


uri ^P rai l^u air w«8T i smur 1 drcrdinfft 1 ^nsq; s^t- 
«rrar?^: 1 asitsr 1 cr|sr ra?rtuc^ w 

mmi an<j$ wicf srtt *g^$*T 

a c nftR ar^narm^ 1 <r?M ^ hit sta fecW^^Ki: jot: qftq- 
??ifcr qft&i 1 ssshjer *j<iT?rt t srrr : an:rai' ^rrrt <u^p? 

a?rw x% ^rf%*i^fb9ifusnu: nt©*.ii 


109. The inexpressible One cannot be seen; cannot 
be seized ; has no genus, no species ; has no eyes, ears, 
hands and feet He is all powerful, eternal, all-pervading and 
exceedingly subtle. Only the wise know such an one as the 
unchanging cause of all changing effects.—Mundaka, 1. 1.6. 



I 


*nn sw#ft srt i 

ft?# HHlft# \\\\o\\ 

( no^p 1 t 1 1 <s 1 ) 


w tr?f srafas ^raarrmqvrq: 

$Mri*roTft R »i#fcr 1 «roi g?r: ggq icq& i & raifir 3?qtr& craranir 
^ J ugrag^reifefrr sro ^raiftsra&KsrsRtf s^pri^ 

*w*. sirafr 



BRAHMOPAmSAT-SARA-DtPIKA. 


59 


110 Just as herbs and plants spring up on the earth; 
just as the hair of the head and of the body grows of 
a living man, so does the world, in its various forms of men 
and gods, spring up from Brahma.—Mundaka, 1. 1 7. 

Note —According to the Vedanta, not only is Brahma the efficient cause o£ 
the world, as the potter is ol the earthen vessel he moulds, but Brahma is also 
the material cause, just as the earth is of the earthen jar 

SntHcT St^fcT fefsatra* ftt ft tfSTf I 

5 T fegmfer ?r mm iwwn 

(SR*T 1 | V( l) 


jw^nt s§r%r%T mram aftr irm araftr 

sj?t: rrxter 5tfr<ftq =sraT =u <r?Nr qqr^rftqfcf : 

sr%fg# ftsrc mqfct 1 aiNr vtsr&Hr 


wsni 



^5 fsrsRwf ftrfet 1?i$cr srer fnrnfti re mq?Tft%M *st mfer sttut* 

^r: ft ®t Wftcf I <3 sfor^TO^tctT^ 

#trtu 4u^ wm sh*i. i foatFsiR: sr 

sfo it m n r 


111. They alone reach the world of Brahma who 
practise penances, chastity and truth. The pure world of 
Brahma is their, not of those who have deceit, falsehood 
and fraud.—Prasna, 1 15 

ulNrftsRHTt qgfa^ sn: ?sr e»pe arm sm 3# &tm ?sr et ?w* 
g^r* ism?; afnfter ^qrg; i 

Tn^^Nsmterrsnsr i %5f^r hsrtuTsusr 13Tpr ^pj- 

^rorciiroira i scss4 ^ \ ^ 

^ i srnpsr srms?i n i ^ i 
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^tost =sr ^ iqr^ 
^ jrs# i qtpr fasrofirastf i ^rs^ Jsrs 4 ^ i 

fRST ^ I ffesj ^ I 

^ ^ ^ i ^r ^ i 5 ttw 

mfe^t ^ nmu 

( SOT * I c; | ) 

n# '^ssrqn^w ? err #r^$r srss^nsrs®^^ «fr^ 

tft snarer <rwRa^r surfis srafosft *i*w pR^tagru* srfeg% srcrwsr %tf*r 
q&rfcr i w ^ Jjfir: *isn i 3 ?i^t sres 3uht?rmr?5n;*T5 i d$t- 

fjr?^ ^^jrrsn?^ ^4 ^ wra;^ en^urm^ ^tnrMr snwasi =et ^i^^rn^rn^ 
qfg^ g ar i ^ ^^gsf^tg^r ^ grape? ^ gftasq ^argnsgr ^ \ mms& 

«i%prrj^ snsad 'ej^sN i ^sar TO fc re ra d ^rarr^crau i rare? «r eh? et 

^^ftrerssy sr e? ?m?Er sn# et eraser et sr^t et et qr<rau e? m|f 
sst qgrsq et i qtepE? ferer§r>reraai gnsu *% \ fcrer et < < pwrifoa} =str^r?r ‘u i 

*Rf^ERi SET JRT5R ET %^5q^l5qrT^ =3 SR^T I ^4 El 

<$&ai =sr i f%rr ^ %rra et #rf§Rra?i #? et i spe^et fsrafrrfccRT ei 
swrpi* et sfHsss* fa^fe g ai et vmte§is$ memtim 

a fefed Wfc \\ n^ u 

112 All this, verily, abides in Brahma—the earth 
and its subtle essence (from which proceeds smell); water 
and its subtle essence (from which proceeds taste). 

Fire and its subtle essence (i e , from which proceeds 
colour) ; air and its essence (i e., from which proceeds 
audibility); the eyes and objects of sight; The ears and 
objects of hearing; the nose and objects of smell; the 
water and objects of taste ; the skin and objects of touch; 
the tongue and objects of speech; the hands and objects of 
being held by them ; the feet and motion; the anus and 
evacuations; the organs of generation and the,delightful 
thrill ol sexual onjgyment; the manas the ahamkara, the 
buddhi, and their functionings, light and the objects to shed 
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light on; the vital air and animation (all these abide in 
Brahma)—Prasna 4. 8 . 

sif srajT srt aihr a^r sir qft gqfewm 1 

^ Tf wm mm Am mgj 

writ fa$rrcr<?FT 5^?: nn\n 

(SPR » Ml) 

'3#cR^5KH5^r: I 3 ft ^£ifrT 5 ^r: 1 ^%cnrrrricITT 

^rar sRrrscsr^Rrr n'crr #Soqfacn fe^rwrcwr 

u^ufiwru; uttin 

113. He is the seer, the hearer, the smeller, the taster, 
the agent of the functionings of the warms and luddhi, 
the actor, the Conscious Intelligence.—Prasna, 4 9 , 

gw^?r|sr wHoth faftrrilr 1 

^ s? swf \n\ 2 \\ 

( SR*? 8 I 5® l ) 

13 q^ss&rfer usrst: 1 

?r^rs s Nj^siT3> | Bsw STUirfl# utrssirft: 3rw%T»rcf|<r 

^pr sir g^r sthiIu t sjrraTcaf^ *r 

g^n sir srrarfcr wb?sr eschar ¥Rr#RU$: n U« 11 

114. That Being casts no shadow, has no physical 
body, h as no colour, is pure. He is not subject to decay and 
death. He is the Conscious One; he is the all-Knower ; He 
is every thing, 0, gentle disciple.—Piasna 4. 10. 

gsR^a^r sr$Ef£r s§%: 1 

*rtm i 

gw % m \n%tn 

srfoRpr srsgR ^ ^fcr &#jt 

w sr^fcr uiu& 1 f| u: itzs srrr cFTtsir ^^rtcrrat 

gs«r* ^«r?wmrp& ^?rar wxw 1 
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115 In Him the Word is lost, i e., the Vedas fail 
to define him He is hymned as the Supreme Brahma. 
Veiily, the man who meditates upon Him as such, attains 
moksa (escapes death ) 

a g re rifo i ** grr w \\\ u 

WTOcT ^TOST I 

tor qftspt fer: nnm 

( ^#351 U I ) 

ficaT m wi §otb WTR'a^uT frRrh? 

?f ’3#5K qrfopr ftwfer fug' euu ^Ipsr 
m i femi sgTra^srcicr ** wr'is&v fir £?4 

msRntr utscR; i $%r srfasfnusfti-rfg i ut £noT ^icnsnftrfo 11 KK^ u 

116. The twice-born sages, seeing with their eyes of 
wisdom, perceive only One in the many—from Biahma down 
to the lowest inanimate creation—the One who is pure 
and all-pervading —Chulika, 16. 

•RJ SR^RRRT ?l«Rt fcmraftsr *n*rg trcrg 

cif§ 3 U fonrcrrr f?r gfcr; i 

srte I 

m mm %^u m*fc ?rar \mm 

( ’UfsT^T 1 » l ) 

tk ' ^ ^ 

qfowftrr ^ ^ iw warfo 

swfcT srn^i uTfcr ^rrnl: g^sjr m ©'to?* f^rfwnu; u ii 

117. All immoveable and moveable creation is inter¬ 
woven in Him. They all merge in Him, like bubbles in 
the sea.—Chulikfi, 17 

w TOifagniR ar ma - m 

9^ suiqqRuisgtm ftsErcu ^snwjfxr i 

WI9T I qrfjf: 5^T«E55l 

i 35t sssj ftwfo i -a wfid ^5? 
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gjfctWirtisnin^ 55:1 

agiRrrt fosterer 3^: srJirar: msik: 

^TRtj?mfi#qf ^ g^r fein% ii??cii 

( g tgftafaqq 1 | ) 

qsrreRtf mm Hirer: s^q sqrerft rra- 

qp^r mmkt mm ^ qg$ sir fesTfa f^nsrf^r mm ^ qgwqq 
sEtfrewcsre qra^Hfer qiqnqqcqrc: un^r: sft?r 1 stftfr fe sgfcn u^crqur^reri 
snuftcr qqqrtq[q fqqqtsnsr^gT q«Nr *qfi wtri^qur *qsnq*qr q«jq spq 
§%fqqqr irfhr §#q airfaqqr qgsfiq^fa 1 qq qreftet m\ 

«?qr qqfcqiqqqqT sitefcr 1 *qw fq’^i^qRn'firjreri^ q*T ftqrc qtqqfa 1 

^3# ^JrHT 55m 1 3 ^H *qUfiqre?re m fagfa I q qq^Si: q qq 

faqjp H q%**C: ^T qq gqq: ST qq srrei: *0 qq to ST qqr%: ST qq snqq: 
snqqq^qiqt ?tat *r«§r mmt air fqqifq {^fqq^qqqqqT ilrfqqqftqclq =q 
wrerer ssr§: ii \\<z ii 

118. There are four places of abode of this Being— 
the navel, the heart, the throat and the head. The Brah¬ 
ma shines in four planes—the plane of wakefulness, the 
* plane of dreams ; the plane of sound sleep ; and the fourth 
plane. 

Brahma in the plane of wakefulness; Visnu in the 
plane of dreams; Rudra in the plane of sleep ; the Para 
Brahama m the fourth plane He is the Sun, He is Visnu, 
He is Siva, He is Prana (the vital aii), He is Jiva, the indivi¬ 
dual Self He is fire ; He is the wakeful. The Supreme 
Brahma shines on all.—Brahma Upanisat, 1. 

SRqr jliW^qr q^fq^Tq^lfto^fFB mftnfH l^ql gsfrM 

#phff qc q&qfq sr(q: I 

V» 10 

3qr#TO1H5T qT^T H #5^ I 
H%^T I i'WTH W I 5T %W\ HTHT ?T HlcfT! 

fq^T ^rfq^r i i 
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*r qteRf: \ %imit ^ ztmi' i «t q^r^i^fT «? 
cfN^ri m ftsiTT% HtUU 

grrj; sgr ^ f^n% ^cnr^ ^:^rra^rf%wn:f|cr sisftsr 
vif^ qf a l cr arlw 'nftranr i era? «sr raspr 

s^rPn syfarr * ?#rt * sraflr ft*?3 sJfTJWT «4f?r i qtespSrsft- 

^T^frS^: I Sisrtffs ar^r I tfC slfT ?Ef|'^c5^«! j%5fitT% f^T^T- 

W*J: It H 

119. He is without manas, without ears, without 
hands and feet. He is made of light 

There, in that plane, the worlds are not worlds ; 
the Vedas are not Vedas; the Devas, (the gods) are not 
Devas - y the Yacnas (Religious Sacrifices) are not Yagnas ; 
the mother is not mother , the father is not father , the 
daughter-in-law is not daughter-in-law , the c havdala is 
not ehanddla (km class man occupying the lowest place in 
Indian Society); the paulkasa (the unclean pariah), is 
no paulkasa ; the i>ramana (ascetic) is no Sramana, the beasts 
are not beasts. Only one Brahma shines in all—Brahma 
Upanisat. 

_fr - ♦ Si —A fs „ 

5RT ^4 TST m I 

ftsiFrrflr qRi%^ un*n 

(sbs*# « i n i) 

sAm ^ sfisnns^Rn^r 

fear's asnsr er^n^ 1 fii> qft&psjd' fqff^r uar sr^ot 

i f^|^n !rr^ tgrfa s rc i l ^t iit^oii 

120. The iadividual man has ideas of colour, 
‘taste, smell, sound and touch and sexual thrill, through this 
cosmic Pervader (Brahma). Nothing remains, except Brah¬ 
ma.—Katha, 4. 3. 
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f^pnfer i 

HfFtf f^gSTTWra W31 ^Tt ?f sfHfa U*MW 

( 3353^1 * I * I ) 

iw^N? 8 «g Mhr 3nrjfetf5r smftcrw'sira & 

%cr«n3T % q stsnur Igp^n^wricr enftgsr irfFcr f% 3 | 

smurfi i^^cncWR v[^n ^rt^t sfay ?n?iT^?r *ft*hrRn Prefer duqtaifc 
srsft 5T ^toftrarw lll^tll 

121. Man sees the beginning and end of wakeful¬ 
ness ; he sees both through that Brahma, knows Him to be 
large as the Pervader. The wise have no grief, no anxious 
thoughts —Katha, 2! 4. 

*ig i ^(ifchrfod^t ** srt?<t era - #a tsjforeti: 1 

ir^q§:^R^r^mr ^ i 

3g<raQtt*ttU 

(*$53# Af I ^ ») 

^?r: ^rfcr ust 

Tt w i ^g q crsrifq rntmirnm*^ i mm 

ssnsRrreror ^ i sfbwm: i T &&‘ 

ftfefeqUTSfta: l 5TOI qST. ^Rra’SRTO UcTR^raef. 
fo^n re: i lien ^q Kwma i w ig ft i *rcrens*irafa ftfire \ sr m 

gtxwmw&mtei i <&* smtsm ftrofir ^noifofli^ srarcr- 

crar ft(«Fg: i assr atd ^r?r Sr* ^ traift #wrewi*t« ®fw 

^?n^rauT^?{n^ mm 3R5*r&fa ftfas* i «han v«ild , P5«iraw| > i 

sea ^ ?mft srcrfa i q^n^fq %s*H! ! cr^r srsr 

¥iufh nit s, ^* ej cr^fneli^rafqet: ^ 1 

n ii 

122. Brahma is the Hamm (the celestial swan) the 
destroyer of sins and sufferings) the separater of milk fiom 
water and milk. Brahma is pure, eternal, He dwells in the 
firmament, He is the saciificer ; He presides in the places 
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of sacrifices. He is both the host and the guest. He dwells 
in the firmament, in water, on the eaith, m mountains, 
in man, in truth, in sweet and truthful speech.—Katha, 5. 2. 


*3 srnu & 

h 3Frrif sfcrfcr i 


( 


* i * i) 


fcifa swt sn^R h ^rfcr 513 s*i :£rtj g*: sMfir 

asm: ^ snftw** Srrtw fprfa flrftri *3 afR? asr a^m 
Hgrfcr tj^r uraro^qifiJcrT a^rand mzv i sa %rj Rfta i 

*3 s m i ftfi i #53r5 «^r ct^iu st fia r re^ i i qqff^Rs+fena- 

^^ftRRrgfspKT sfcqfcr ‘sn^fa =a i c^atr%r?urruT sTfiartirr srnSt 

STflcTUfi yi^tlcTlid 5ffR: N^H 

123. Living beings do not live by means of vital 
air, which they draw in and expel out. Living beings live 
by the force of that Being, from whom the Prtina and Ay ana 
airs derive their being.—Katha, 5. 5. 


Note.—P r&na is the ’breath that is drawn in, A pand .—the breath that is 
expelled* 




(JffRRW: 5 M I) 

^ gp ngyr * **?rarc vjsrfir m g efe tfa^agar^t 
<5PE® ofa an^rfcr afewiivfc! srftt *3?! ^rr^qt 

ata ainjcf ?i&a a a^a sr^r stawM vfiqrqq cr^> 
^gfi«nwfq wjm sa <rc*t 

areereft airft! Ht^aii 

124. He on whom this world stands, He who per¬ 
vades all, He on whom the Gods take their stand—He is 
the past, the future and the present. All these have a place 
in the Eternal, Supreme Brahma.—Mahandrayana, 1 2. 
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=5 nff fa rfo ro q ft s rr as iw: i 

«Rrt: 51# ^ STSft: limil 


( af wrcrc q p i u i ) 


sirit =3 ^nfa 'jfef *r% i sh oc^fJt^r mf 

Ir aiRir ^haq% far gnum: aqnsrwR: i *is air qrg ^fo l^ sra- 
qrft airf^srar: sreRqr WRTfsnsraqr sirt ainf^'^nq^T SrRtn 
¥R#rfcT ^#fr sflrf^I ¥R% IIU^ 

125. He who covers the firmament, the heaven, the 
earth, He by whose refulgence the sun shines; He who 
enters the depths of the seas—all these have sprung from 
that imperishable Brahma. The seers and poets declare 
Him to be so—Mahanarayana, 1. 3. 


mx sr^pr ^r: 




r: ^ptPr wroftr wmn 


(ngranwip i | » \ ) 

w([ gu reroregrrew mgifafotwi sram* q-^ fa^ar aia t? 

?hSR qqisr^a i|jraf f^rer§r prrr. 5ren?sr 

3*rr; qp^anffaL dk 'SRRrak srfwrR; 


126 He entered the immoveable and moveable 
beings—all that has sprung from Him—all that dwells on 
the earth, m water, all the herbs and plants.—Mahanarayana, 
1.4. 

SRt:1* H l? q ;n? fra 5T % TO<qt 5PW# H^RtH I 

3# <H 55 nq. u?vsu 

( Hfjrcmw 9 I k I ) 

% nat hir r. qr wga rc qw§tq& arfer i ^ g?n topr 

«sr aifer i <sr mar mrer ^=rc i aua a^r**fej strict qrareww- 

to mwawrererefer ftk Erewq ffck ^tawcqr- 
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127 Nothing is more subtle than He; nothing larger. 
He is the greatest of the great, of numberless varieties—Un¬ 
manifest; infinite, without beginning, without end, uni¬ 
versal ; ancient, beyond darkness—Mahanaiayana, 1. 5. 

^nf iiucii 

(mi) 

H?hr 'TO3TC 3 jjJ^T aglfac^Hgl 3c*rSJ?RlTS 

srcqwt =u TOretafeJ i crfc^f m fa*ar‘ smarter 

«j?r fST'iH f^r =u wif^R^r ^ ^ 

%grc nni % sttotr sn§^aq 

'aufsr a§n°s^i ^nf^nBrvsr JT«re«iftr?3P§r! ui^ii 

128. All this universe is Brahma—all this that 
appears real. Verily, he is beyond the description of poets 
and seers. He sustains the universe, with all its land and 
water. He is the central navel.—Mahanarayana, 1. 6. 


‘SRFIT; I 

cfc* $35 afTT: SRITO%: IIUS.II 

(*nKmmr: i i » i) 

cf^r fjsp na^T4f4 cT^r siurf: 

w \\ 

129. He is the fire , the air ; the water; the sun ; the 
moon. He is the very seed of all that exists ; He is Prakriti, 
He is Prja&pati. —Mahanarayana, 1. 7. 

qiHlfcf p^TOTT ^qq*?q?rr [\\\o\\ 

( WTSyraTfoft 11a I ) 

w K\o u 
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130. Brahma is Conscious intelligence (immateiial). 
He is one, without parts, without a body. For helping the 
devotee in his practice of devotion symbols and forms have 
been attributed to Him.—Ramatapini-Purva, 1. 7. 

qwgi t q r i 


urn *TfTgH: I 

\\\\\\\ 

(wufmfoft n l) 

#sr gfr*rfscTs% «rt sr sraren $*r: 

qgigin ofa mrifcrei am 

tnwro n q^l q ^q i w i sw T rufcr tfhrfcr am srom wnq;- 
aflq a feromm wifcr gf^tfer run *jst ^ssr rmr^t asrfor trrPtshr rrifer 
f^wddtfcT rtm i ggf =u gw Pd^icuft ifar rR- 

t^grlr qr agrrfrnfto^ sfer gisn ur astej 5 ^ i era 

^rcrar *m. *ra% i mar effort f^r ^rr^r- 
gfq ngflr garfrtaraV sftmsftgr 3fraw artaTct&r fhgfh 

•sgfcmtr g^rpsq^a^i 5P?mifcr 'srcrmc sm^irfl^ur^r ers^thr 

STTf^eT^W^fu er^lrn^r fatanfe II ^ « 

131. Just as the huge tiee lies in the seed of the 
Banian tree. So, 0 Rama, does the universe containing 
immoveable and moveable beings lie in the Brahmic seed.— 
Ramatapini-Purva, 15. 

assr^RR; 1 

H qersgn' H RFR ^b: hNtc: \ 

H ^ 5TM: H mimi II II 

> (nfnmra?: mm) 

n%in wraraum m *rreTfc sre reg;qi5%i wwfer a «*sr 
lifter a a ^ m m remaff 

- Pwifaroi H » 

132. He, verily, is Brahma ; He is Siva ; He is Indra ; 
He is the undecaying and unchangeable, self-resplendent 
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One. He is Visnu ; He is Prana; He is Atma ; He is the 
Supreme Ruler.—Mahanarayana, 17. 13 

st ^ qf w&i hhtchh; i , 

fTT^T W II ^ H 

(i) 

133 He is all and every thing—the past, the future; 
He is eternal, to know Him is to conquer Death. There is 
no other way to moksa (liberation) —Kaivalya, 9. 

f^HT II \\* II 

( 1 o I ) 

134 He who sees everything in Atma, and who sees 
Atma in every object, attains the Brahnnc state. There 
is no other means —Kaivalya, 10. 

jgjRT^erfcr J7%JTT$ %*m.i I 

*mt m mki fir^rmcR i 

(m ) 

snrar; jt^tucR 

totpsi%t *iwfcr ft?} cfrurq; 

Htfcr i^iu?ifcra^ui%r 3fiwtT cr%T^r^ 

*rsrfcr— 

135. The supreme Brahma, the supreme Atma, is 
pervading in this broad world. He is the subtlest of the 
subtle ; He is Eternal; He is beyond the twenty-five 
principles, i e.. He is the twenty-sixth. He is the Purushot- 
tama. —Kaivalya,, 16. 

Noth-—C ompare Git&, 15. 18- 

sretafsr &i% It sg r sfisjcft u 

Therefore, liave I been, designated In the world and in the Vedas as the 
Puruodftama (the greatest Puruaa). 
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3f^rrfT%% wi*R srip^ir u u 

( i® i ) 

wiHrfHf!g'*nfy srH ^ ^r ^Rnsfar vmspfit 3rro?r f^in- 
ffi^r frr^r srlsHfc wwron *w«rai)srgs^ 

gRPT II \\% II 

136. All that is Manifest as being in the condition of 
wakefulness, in dreams and in sound sleep ; I am all this— 
I am Brahma. To have this realization is the way- to libera¬ 
tion from all bondage.—Kaivalya, 17. 


Wfti ^trfTT I 

rf^fr ^TftRft \\\\^\\ 

( ) 

f^ng vra^ aj&u RMftfa ?rg sisi fog R«iFtg 

StrepT irprcp# m ittnirT i 

arthfep; sffarcraun iqgRpsrfos* #?i qftirmf 

flrera* arftcr srRcRfti%” ^rcTqw snsft sax^fr^T ^icr- 

^gffis r : srer<*a w &T£frrfcr a?srr gw wt& r- 

grpt gjfqr #sfat 

137, All the objects of enjoyment in the three worlds— 
their enjoyer, and the enjoyment—He who is an unique 
witness of all—nothing but consciousness—the eternal Siva; 
that One I am.—Kaivalya, 18. 

Note. —The Jiva’s realization of identity with Brahma, is the suramum 
bonnm of life How many texts have xepeated this truth. 

5?pcfo aro u&ww* nQiqi^fe 1 

ff H ^ erf^flcT ?T ^TTR^t ^ff^T ?T ^ U 

. ^ f^f^T mmtmA fN^rofWfan* n\*\\ 
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gK TOUcfflK 31TO3 31UT51WUH ^ 

giurari ufsafafot ^ fafasrt nmr isfa i ufar a 5n- 
wfer i a%?arfaR'ife? i a =grrR5?: treirfer Rqt fa qt rera wfta 1 1 swrenitffisftsi 
^ g frr i 9 re z:rfa3 srfirf4faii m; ^ fararera: ^iiciw- 

^ ufa g cT?JT£fT i q^r^r 3«ni*reiin?: a^rat fhHcir^ a to 
141 Ufa 3 l^T^KT US &m 13I& II \\< II 


138. He is not the earth, not water, not fire, not 
air, and He is not the firmament—He is without digits ; He 
is entire there is no one other than He. This is the descrip¬ 
tion of the nature of Biahma —Kaivalya, 23. 

Hmn sun i 



Qv 


wru wrresrw* n 
(Mr iirr% 


( i) 

\ 

ut) 3^t ui% irnrsftsr HIT Hirer ^rerre??s 

vqfa^ irifisFsisnssrcft s# s^ s tfafaigirg ren i i^ srwmi^ra^nTfaiPCT- 
fajfer fan mnrai«Biqqg *&* ifarei ^Irfcr 11^3 «|<ram utt- 

fn^T sfrsris fa*retf3 1 wsihfa «rrcnfa- 

sfai i&m Hi m irir^ ^d^P^smirovR^ *ra*nr* <rcsq: 1 

sas nfifaRs sr$ Hi q ft sm rai” ?fs 1 <igw. Hrererrfar* ■em^irnr h%- 
3s r ai iflfat i ufasrsqr* ^iy<?i^dly<?i>d>iiiitfafa sri: 1 Hnretgereisr 
’ *nsu% qri#nfa *3^13 i si whist irasfcr fa fir^wfirftni^i rsr fa* ^rsrarecr 
iRfaffanintfar 'Ufa 11 «r| far^trecerfa 3 farfai ?fa arapsi 

gsfa^far'nfa^^pr wmrHf air srarfa sniT srsfar 11 11 

139. Man should meditate upon Him as the Witness, 
as one who cannot be defined, either as a being or non- 
being —He who is the Supreme; the holder and the pervader 
of the Universe. * He existed before the earth came into 
existence, and will survive its end. 


Men should offer oblations to Brahma of all this i.e., 
realize all this as Brahma,—Kaivalya, 24. 
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qPCTI&ft g%¥TFTt %g?T5 | 

qB3Rt*t ^ I 



IU8«H 


< <TOT^3: * I ) 

140. That man is designated as the Jnard and the 
Yogi —he who experiences the bliss of the knowledge of being 
at one with Brahma; that is the highest state, the highest 
goal.—Paramahamsa, 3 

<3^3 3tra frf g f frf&W, I 
flfa si q# «?«?» 


( U i) 

141 In me is every thing born; on me does every 
thing subsist, m me every thing merges I am Brahma— 
the One, without a second.—Kaivalya, 15. 


t I 

fTRW. ffe wwl4 g sqt fflfa l limit 


( f ereftrcfowi so i) 

142 He is subtler than the subtle , larger than the 
large I am the self ; the pure; the ancient one; the lord; 
the golden one.—Kaivalya, 20. 


3Kiqd ti ’P't: ftmtt agnguftw srasftfufa i 

qgftg q fa i limn 

143. I am Narayana. I am b ? iva ; I am all; I am 
the sole one ; I am knowledge ; I am truth. 


q ^wref : i 

wt (Ostium 8 «m 

(l^rrf^si J) 

144. I have no hands and feet; my power cannot be 
conceived, I see, though I have no eyes ; I hear, though I 
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have no ears I know T am knowledge itself No one 
knows me—I am eternal —Kaivalya, 21 

Note.—S uch aie the thoughts of the peison who has attained cosmic con¬ 
sciousness, 

irtrf ’srrfgi 

?c m 5=uferurgr *\\\w\ 

( I ) 

145. I am revealed "by the several Vedas ; I am the 
matter of the Vedanta , I know the Vedas 

I have neither virtue nor vice. I am not horn. I 
have no body, nor the organs of perception, nor bnddhi — 
Kaivalya 22. 

■C y^r « _ _ rTTTi r r f\ , . 

TwH TOTPRft U SWT^TTU I 

sifft %tt iiwh 

(i * n i) 

146. One who knows that Brahma is Vijndna (highest 
Knowledge); one who does not neglect and slip from that 
Vijn&na, such an one drives off all the sms of his body 
and attains all that he wants —Taittiriya—2. 5. 1. 

*T STRUT f^PTt T-STRW- 

tstfT: 1 ^itrTTffrt: fSTH*S^T: ^mPTSR^FHTsfr 

147. Know Him to be Atmd; ever shining. He is free 
from ignorance ; He has cut all his bonds. He is even free 
from the idea of duality. He is full of bliss. He is the 
abode of all; He is self-existent. He has dispelled all dark¬ 
ness of ignorance ; His individual “ Iness ” has become 
merged in the cosmic consciousness.- 

uttara, 2. 
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4 5et i ^T5?: *iter 

^thh; i ^ ar «n% ^ ster i crarwfff 

( g»OT Rhllo I ) 

148 —The knower of Brahma attains those high planes 
that he wants to reach ; attains all that he desires. Let all 
people who wish to gam prosperity, honour the knower of 
Brahma.—Mundaka, 3. 1 10 

to <rar 5^ i 

srA toto *tnro: limit 

( STO’awt Sr^ I ) 

149 He who has the highest faith in his Deity and 
equal faith in his Guru (preceptor), success attends that 
great man.—&wetaswatara, 6 23. 

r iin°« 

(\ n i«t) 

150 The knower of Brahma becomes one with 

Brahma He is beyond the reach of grief He is not 

touched by sin. He is freed of the chains of his bondage.-- 

Mundaka, 3. 2 9 
* < * 

sfh i 


The End 
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